uNrzraushu
onraunnre3nNruyu
Nnrgunuvankesnruc
ZUusuusuunru-2 *

UhgwaqgquwjhU ghunnwdnnny
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/

THE SOVIET
EXPERIENCE

IN ARMENIA AND
ITS LEGACY-2 *
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33 QUU ILuahSNESUL BU U2auarnk@e3UL huusShSnts

/
INSTITUTE OF ARCHAEOLOGY AND ETHNOGRAPHY NAS RA

Uh2rQUULP IUUULUUNULNL HhPENNLE UUULUASNN D
IU3UahSUYUL IESU22NsSntE3NFLLENh YELSMrNL
/
ARMENIAN RESEARCH CENTER AT
THE UNIVERSITY OF MICHIGAN-DEARBORN

«URUNUCEL» URGULULUYUL IESURNSNHESNILLENP
IU3YUYUL yELSMrNL

/
ARMENIAN CENTER FOR ETHNOLOGICAL STUDIES “HAZARASHEN"

> CALOUSTE GULBENKIAN
FOUNDATION

INSTITUTE OF
ARCHAEOLOGY AND
ETHNOGRAPHY
NAS RA

ARMENIAN RESEARCH CENTER ‘






33 QuUU 3LUughSNLE3UL
tJd uRquarntE3Uuu
hLUShSNIS

33 QUU huwghwnnipjwl W wggwagnnijwl huuinhwnniinp Iwjwu-
nwluh Ghunnipintlubph wgquwiihu wywntGohwih hwdwwnpgnid
annonn ghnwhbGunwagnunwlywu hwunwwnnieinil £, nninbn hGunw-
gnunnipjntluGp GU Ywunwpynid hbwghwunnijwl, JowynipwihU
dwpnwpwuntejwl, yhdwagpnipijwl, pwlwghwunni@wl, ErUnun-
ghninghwih, $hahywywlt Jwpnwpwunipjwl b hUwlyGUuwpw-
Unitejwl puwgqwywnubnnid:

hUunphwnniinp unbindyb) £ 1959 p. 33 AUU wywwndnirjwlU huuwnh-
nniinh hbwghunwywl pwdluh W wggwagpniejwl fudph hhdwU
Jpw: 1961 p. Gpwlywlntpiwl hUunhwnniinhg wiunbn £ unbnw-
thnfuybp pwlwhjniunipjwl pwdhUp: hUunhwunnuinh ghunwywu
uinnpwpwdwuniiubnh hhdbwywu Ywrnigwspp duwynnpybl £
1960-wlwl pywlwllbtnhlu: 2007 p.-hg gniqwhbnwpwn uyub Gu
duwynnpyb] wnwUudhu ghnwhbunwgnnwywl fudptp pun hpu-
pPwgu whnwowgws fulunhnpubph W hpwwnwwntpjwl: Puunhwnninh
ghunwywlu gnpéniubinipjwU ninpunnid wnwUudUwhwwnniy wnbn nt-
UGU hUwghwnwywl, wggwagpwlywlu U pwlwaghunwwl nuawnw-
1hu hGuwgnwnniyntuubnp, npnup Lwpynud GU wupundte™ Iwjwu-
nwlh Ujnipwywl U ng Uyntpwwl Jowynipwihu dwnwlgntpjuwl,
Swjwutnwund pupwgnn wnnhwlwu gnndpupwglbnh, hwing
wwunudnipjwl, dowynijph niunibUwuhpnijwlU wnpjntpuighunw-
Jwlu hGupp duwynpbint b hwpuwnwgluGint Lwywunwyny:

Spwunwnpwlybl U «Iuwghnwlywl wybnnidubpp Iwywunwuntd»
(25 hwuwnnp), «3wjwunwuh hUwghunwywlu hnpwpdwllUbnp»
(22 hwwnnp), «Yhwl hwy yhdwagnnijwl» (10 hwwnnp), «3wy dn-
nnYynpnwywlu htphwrlUbp» (18 hwwnnp), «3wy wggwagpnieintu W
pwlwhjniunieyntu» (26 hwwnnp), «3pU Iwjwunwuh dowyniyjpp» (14
hwuwunp), «3wy dnnnypnwywl dowyniye» (15 hwunnn), <Ugqugnpuw-
YJwl b pwlwhjntuwwlu dwnwugntEintu» (2 hwwnnp), «GFhunwyuwl
dwnwlugnteintu» (5 hwwnnp), «3p2nnnijwl wggqwpwunieintu» (8
hwuwnn), Swjwuwnnwuh b Uthjninph EpUnunghninghwywu hb-
wnwgnuniEintluGp» (14 hwunnn), «3wphunniu. Jupnwpwlbwlyuwl
U huwghunwlywu niuntdUwuhpnipintuutn» (2 hwwnnn), «uwagh-
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nnipjwl bW wgqwagpnipjwl huunhwnniinh w2fuwwnniintuuGp» (4
hwuwnnp) JwwunBUwownbpp, pwgdwehy vGUwgpnieintuubn, hwquw-
pwynn hnnwsoubp hwiwywlu U dhowqguwihu htnhuwlywynn
hwuntbultGpnid:

hUuunhunnuinh hbwghunwywlu pwdhuubnph nudbpny wenyb, wd-
nwywyyb| b gpnuwznpowihu qunpgwgdwl Spwanpbphu Bu Ltip-
wywgyb| Oh 2wpp Ywplunp hnipwpdwlulbn (UpBuh, Ugwpwy,
Nwownwnbl): Uepwlywuqluyb] b pwlgwpwlwgdwl hwdwp Lw-
fuwwwwnpwuwnyb) GU hwqwpwynp dtdwndtp wtnwon Udnipubn:

hUunhunnuinh LwuwadbruniEywdp Ywd Jwulwygnipjwdp hpw-
Jwlwgyb| GBU Swjwunwluh Jowlynipwihtu dwnwlgnijwl hwU-
pwhrswydwl dtowswyw| bhongwnniiubn, nnnug rynid hhow-
wnwybh £ UUU-h UdhpunUjwl hwunwwunnipjwlU hGun hwdwwnbn
«<wjwunwl. nntl wpwnbp» funpwagpny Spwahpp, npp ubn-
Juwywgytb| £ Ywohugunnuh witlbwdjw dnnnypnwlwl YGuguw-
nh thwnwwunnunid (Smithsonian Folklife Festival) (2018 z.): Ungwfuh
prUwquyrws nwnpwopnid dawynipwihu wpdbpubpnh dounw-
nhunwpynd hpwwluwgubint Lywwnwyny hwjwuwnwujwlu b dh-
swggqwihu ghpépuybpubnh htwn unbindyb] £ Gnwbgnt https://
monumentwatch.org/ wjwntihwlwu hwprwyn (2020 (=.):

Ppwlywlwgyb] GU nwpwuwnbuwly Yhpwnwywl hGunwagnunnipe-
yntuup, npnug hhdwu Jypw wnpwdwnpyb] £ Jwulwghwnwlyuwl
funphpnwwnynipintu 33 uwnwdwnnipjwlp dawynipuwihl dwnwU-
gnipiwl ywhwywudwl b hwUupwhnswydwl, Yppwlywl hwdw-
Ywnah pwpbwygdwl, uthininph, Shapwghnu anpdpurwgltinh W
wy fuunhputnph YGpwpetnjwi:




INSTITUTE OF ARCHEOLOGY
AND ETHNOGRAPHY NAS RA

The Institute of Archeology and Ethnography of the National Academy
of Sciences of the Republic of Armenia is a scientific-research institu-
tion operating within the system of the National Academy of Sciences
of Armenia, where studies are conducted in the fields of archaeology,
cultural anthropology, lithology, philology, ethnosociology, physical
anthropology, and paleobiology.

The Institute was founded in 1959 on the basis of the RA NAS Ar-
chaeological Department and ethnographic group. In 1961, the In-
stitute of Literature’s Department of Folklore was moved here. The
basic structure of the Institute’s scientific divisions was formed in the
1960s. Beginning in 2007, separate scientific research groups began to
be formed according to needs and issues that arose. Archaeological,
ethnographic, and scientific field research has a special place within
the scope of the Institute’s scientific activities, which are continuously
carried out in order to form and enrich the basis of scientific sources
of the study of the tangible and intangible cultural heritage of Arme-
nia, current processes in Armenia, and Armenian history and culture.

The Institute has published titles such as “Archaeological Excavations
in Armenia” (25 volumes), “Archaeological Monuments of Armenia”
(22 volumes), “Divan of Armenian Lithography” (10 volumes), “Armenian
Folk Tales” (18 volumes), “Armenian Ethnography and Folklore” (26
volumes), “Culture of Ancient Armenia” (14 volumes), “Armenian Folk
Culture” (15 volumes), “Ethnographic and Folklore Heritage” (2 vo-
lumes), “Scientific Heritage” (5 volumes), “Ethnology of Memory” (8
volumes ), “Ethnosociological Studies of Armenia and the Diaspora”
(14 volumes), “Habitus: Anthropological and Archaeological Studies”
(2 volumes), the series “Works of the Institute of Archeology and Eth-
nography” (4 volumes), as well as numerous monographs and thou-
sands of articles in reputable Armenian and international journals.

A number of important monuments (Areni, Agarak, Dashtadem) were
excavated, fortified and presented to tourism development programs
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by the efforts of the Institute’s archaeological departments. Thou-
sands of valuable fossil specimens were restored and prepared for
museumization.

By the initiative and participation of the Institute, large-scale promo-
tional events on the cultural heritage of Armenia were implemen-
ted, among which was notably the “Armenia: Making a Home” prog-
ram, presented at the annual Smithsonian Folklife Festival in 2018 in
Washington, DC. In 2020, in order to monitor cultural heritage in the
occupied territory of Artsakh, a trilingual online academic platform
was created by Armenian and international partners: https://monu-
mentwatch.org/.

Various applied research was carried out, on the basis of which pro-
fessional advice was provided to the RA government regarding the
preservation and promotion of cultural heritage, improvement of the
educational system, and issues related to the diaspora, migration pro-
cesses and more.




UhrQUuLh IUUULUUNULP
ahrANALP UUULUASNFE U3UQhSUUUL
nrluNnrULuuUb~NHESNFLLEND UELS/ANL

UhshqgwUuh hwdwuwnpwUh “HYhppnpuh dwulwbininh Iwjwaghwunuw-
YwU nuntSUwuhpnieintlubnh YGuinpnup hhduwnnybg £ 1985p.-hu'
hwing ywundnipjwl nt Jowyniyeh thwunwagnpdwl, ntuntduwuh-
pNLEjwlU Nt tlnwpwésdwl, huswbu Lwb win pbwgwywnruGnpnid Unn
hpwwunwpwynipintbuGphu bwywuwnbint Uwywunwyny: UGUnpnuh
hhduwywU wnwpbnipintuu £ hwing ywwundnipjwl, hwy hwuwpw-
ynipiwl nu Jowyniyeh tnwnpptn ninpunutbph nuuntdbwuhpniynll-
UtphU Nt npwlug UYhpywd hpwnwpwynieintbuGphu wewygbnt
dhongny ogunwlwn [hub| nluwlnnutphU, ghnwwl hwdwijuphlu
nt hwunpnipywup huswbu UUL-nud, wjuwbu £f UWUL uwhdwuub-
nhg nntpu:

Utuinpnuph hwwnnty hwywpwonilu pungnynd £ hwyuywu W hw-
jNLRyWUU wnusynn rGdwubphu uyphpywsd gnpbp, wwppbpwywu-
ubp, wnwuduwwnhwbn, shpwunwpwlyyws wnbUwlununipyntuubn,
dhynndhdtip nu dhynpndhatip, tnbuw-adwibwihu Liniptn, huswtu
Lwl pwlwynp ywwndnipintluubn wugtptu, hwbntbu, $pwiub-
npEU, nnLubptGU, pNLnREGNGU NL Uh 2wpp wy (Ggniubnny:

UGUwnpnup hpwwnwpwynud £ hUuswbu ghnwywl, wjuwbu £ pwné-
pnpwly hwUpwdwwnsGih gpwlwlnipinil: 2020p.-hu UhshgwUuh
LwhwlUquwiht hwdwuwpwUuh hpwwnwpwysnipiwl hGn hwdw-
nbn uyhgp wnwy Texts and Studies in Armenian History, Society
and Culture JwuwunbGUwawnpp, npnh 2ppwlwyubnnid wnwehup hpw-
wnwpwlyybtg hwshy Unipwnywuh The Resistance Network: The
Armenian Genocide and Humanitarianism in Ottoman Syria, 1915-1918
ghunwywu dGuwgpnieintun:

UGUunpnunud Yugdwlybpwyb| GU hwywaghunwywlU ghunnwdnnnyubn
U gnigwhwuntulbp: Ghunwywl, hwupwihbu nwuwfununtEyNLU-
Ubp ywguwybpwbint bywwnwyny wil wwppbpwpwn Uphshqwu £
hpwyhpnud wnwewwnwn hwywagbnubnph hpbug niuniuwuhnpnipe-
yntulGpp UEpYwywglubnt nLuwunnubphlU, tnbEnh ghunuwywuuGnphy,
hUswbu bwlb hwdwjuphU: UhwdwdwUwy, UGUinpnup hynippuyuwi-
161 £ hwywaghwnnijwl ninpuinh 0h 2wunpp ghunnbwywulubnh, nnpnlup
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cwpniuwyb| GU hpbug hGulwgnunwywu w2fuwwnwluputnp ogwnyb-
(nY UGUnpnUh hwywpwsdnihg: Uju odwunwynid £ nLuwunnubnhu
nL ghunuwywuubphU hwitphU nt hwjwaghwnnipjwU wnusynn hwp-
gbph 2nipe hwdwwwunwufuwl UjnieGph N funphpnwwnynieywlu
npwdwnpduwdp:

Qhunwywu N Jwubwghnwwlu hwdwjuphUu ninnwd wfuw-
wnwlplubphUu gniqwhbn, UGUnpnup  IwjwuwnwuhUu Nt hwiGppu
wnrlbsynn hwngbph 2nipe fjunphpnwwnynieyintu W Uynetp £ tnpw-
dwnpnd Uwl pwnydwihgngubnphl, pwnwpwywu gnpdhgubnpl,
wy| 2whwagnpghn wudwlug nt uquwlbpwnipintuutphU oqubiiny
Upwlg wybh jwy hwulwlw] Iwjwunwunid Yud wdtphYwhuwig
Yjwlpnid tnGnh nilubgnn hpwnwnpantpyntbutpp:

UtUwnpnup Yuwplunpnud £ inbnwywu hwdwijiuph, hwnywwbu -
pnienid W Upw 2powwipnid pbwyynn widtphlywhwiGph htwn
wudnin, gnpodpuybpwihu hwpwpbpnieintuuGpnh ywhwwunodp: Ul
wndwqgwupnd £ hwdwjuph YwphpubphU uquwytpwbiny nw-
uwfununiyntbuutbn b wy dhengwnnidubp, huswbu Lwl hwdwiuph
wlunwuubnhu wwwhnybiny hwjywlywunipiwul Nt hwynipyuwlu
wnUsynn hwngbpnh 2nipe tnwppbp Uintebnny nL funphpnwiwnyntpe-
jwdp:

UGuunnpnup nwnpGlywu Gpynt Yppwrenawly £ tnpwdwnnnid Uhsh-
qwuh hwdwuwpwuh Yhppnpup Jwulbwéininh hwywqgah niuw-
UnnuGphu: WU $huwlbvwwbu odwlnwynid £ hwyng |Ggyh nw-
uwywlndwup hwdwuwpwuntd:

huswbu wugywnd, wjuwbu £ uGpywintdu YsUinpnup gnpédpuyt-
pwihu hwpwpbpniintuubn £ ywhwwuntd UWUWUL-nd Nt nne wg-
fuwphnid gnpsdnn hwywghwnwywu Yguinpnuubph hun: Uju ubpun
hwdwagnpswygwihu ywwbn ntuh bwlw UUL Unugpbuh gpwnuw-
pwlh, Swjwunnwuh UggwihU gpwnuwpwUh, huswGu bwl wafuwp-
hh wy Ywplnn hwiwwl gpwnwpwultbph W hwwnny hwywpuw-
Sniubp ntubgnn hwuwnwwnniintlUuGph hGun:




ARMENIAN RESEARCH CENTER
UNIVERSITY OF MICHIGAN-DEARBORN

The Armenian Research Center (ARC) at the University of Michi-
gan-Dearborn was founded in 1985 for the documentation, research,
dissemination of and publications in Armenian history and culture. Its
primary mission is to serve students, the academic community and
the public, both in the U.S. and worldwide, by facilitating research and
publications on all aspects of Armenian history, society and culture.

The ARC special collection consists of books, periodical series and off-
prints, unpublished doctoral dissertations, microfilms and microfiche,
audio-visual materials, and oral histories on Armenian and related
topics. The special collection includes resources in English, Armenian,
French, Russian, Turkish, and many other languages.

The ARC publishes quality, academic and other books. In 2020 it
launched the Texts and Studies in Armenian History, Society and
Culture series in partnership with Michigan State University Press.
Khatchig Mouradian’s The Resistance Network: The Armenian Geno-
cide and Humanitarianism in Ottoman Syria, 1915-1918 was the first
volume in this series.

The ARC frequently organizes academic conferences and exhibitions.
It regularly puts together academic talks bringing in scholars to share
their most recent research with students, scholars, and the local com-
munity. Moreover, it has a consistent record of inviting or hosting
short-term visiting or longer-term resident scholars in Armenian Stu-
dies to help them continue their research by using its collection. It
also assists students and academics with resources and advice on all
things Armenian.

In addition to its activities geared towards academics and specialists,
the ARC also provides resources and advice to media outlets, political
leaders, and other interested individuals and organizations to help
them gain a better understanding of developments in Armenia and
the Armenian-American community.

The ARC is committed to building strong partnership and relation-
ships with the local community, particularly Armenian-Americans in
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the Metro Detroit area. It responds to this community’s needs by or-
ganizing lectures and other events, as well as by providing community
members with resources and advice on all things Armenian.

The ARC offers two scholarships each year to students with Armenian
background attending the UM-Dearborn. The ARC also sponsors the
teaching of Armenian language courses on the UM-Dearborn Campus.

The ARC has a long-established record of partnering with major Ar-
menian Studies chairs, programs, centers and institutes across the
U.S. and worldwide. It also maintains close cooperative links with
the Library of Congress in Washington, DC, the National Library of
Armenia, other major Armenian libraries, and institutions with special
Armenian collections around the world.

n




Or 1, GPGRTUL @D / DAY 1, TUESDAY | 13.06.2023

08:45-09:00 | ArULSNIU / REGISTRATION
09:00-09:40 | FUSUUL lvNUL / WORDS OF WELCOME

UpubUu Anpnjujwli / Arsen Bobokhyan

33 QUU IUh tlioptl / RA NAS IAE, Director

3niph Untjwpywl / Yuri Suvaryan

33 QUU Rwjwahunnipjwl W hwuwpwlywlwl ghunnteynilubnh

pwdwlUuniph wywnbGdhynu-pwpunninun / Academician-Secretary

of the Department of Armenology and Social Sciences, NAS

Updtu 2Qupwpywl / Armen Zakarian

Uhshawuh hwdwuwnpwUh (Yhppnpl) hBnwgnunniintuubnh aony
wnnrtywunp / Vice Provost for Research, University of Michigan-Dearborn
Uwpuhl . Itp2ny / Martin 3. Hershock

Uhshgwuh hwdwuwpwUh (Yhppnpl) Upybuwnutnh, ahunnegyniuubph b
gnwluwlntejwl pnitieh nblywl / Dean, College of Arts, Sciences, and Letters,
University of Michigan-Dearborn

Upw Uwlgjwl / Ara Sanjian

Uhshawuh hwdwuwpwUh (HYhppnpl) Swjwaghunwuwl hEwnwgnunnieintuubnh
ytuwnpnuh Junhs / Director, Armenian Research Center, University of Michigan-Dearborn

09:40-10:30 | LhUGNIUUN LhUS / PLENARY SESSION

IUUUNNILAUSHL MUSUUGNMNHRSUL MUCLEQrUSNIUC CUS UrSuUulvuL3uL
ULQLULER2NF I3ESU2NSNHE3NFLLENP BU lvNP3IFAUIUS MUSUUG rNHESUL IESUqGhoL
/ THE PERIODIZATION OF SOVIET HISTORIOGRAPHY IN ENGLISH-LANGUAGE STUDIES
PUBLISHED OUTSIDE THE USSR AND THE TRAJECTORY OF SOVIET

ARMENIAN HISTORIOGRAPHY

Upw Uwlgywl / Ara Sanjian
Qfluwynn gtynignn, Uhshgwuh hwdwuwnwuh HYhppnpuh dwulbwdininh

wwwndntpjwl nwuwhunu U Iwiwghunwuwl hGunwgnunieintlutnh Yaunpnuh qunhs /
Keynote Speaker, Associate Professor of History; Director of Armenian Research Center,
University of Michigan-Dearborn

1-hL LhUS | 36S / vAM3IFAUSHL LE2NFL U lvnuee
Uhuwnwywnp b pUlwpynn’ Lhihre Mwaqwpyul

PANEL 1 | SOVIET LANGUAGE AND SPEECH
Panel Discussant: Lilit Ghazaryan

10:30-10:55 | Uputu MEwnpnujwl / Armen Petrosyan

funphpnuwihu nGYwywnutph Yepwwputpp hwiwlywl pwbwhinuuneejwl ate /

Images of Soviet Leaders in Armenian Folklore

10:55-11:20 | Uhyn| Uwpgqupywl / Nikol Margaryan

«Qnnulwl» Gupwdawynieh sguuwhwnywd wnwpbinieintup /

The Underappreciated Mission of the “Goghakan” Subculture

1:20-11:45 | SnL2wt Ywpwytinywl / Shushan Karapetian, Uwnpghu @ph2w / Sarkis Tricha
Stinwthnfuwd wpwlwunteinil. dwnwlgwd hwitptup Lnu UlgtiGunid / Transplanted
Masculinity: Heritage Armenian in Los Angeles
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1: 2:15 | RLLUNYNIY / DISCUSSION

3:00 | UNtPBP CLAUPRNIYU / COFFEE BREAK

2-M1 LhUS | IUSUUSULP GLNAKUNESC. vNMP3INIUSHhL RUIULUYULNEE@SNIL BU US3NHNL
Uhunwywpn U pulwpynn Upw Uwlgjwl

PANEL 2 | IN AND OUT OF ARMENIA: SOVIET POLICIES AND DIASPORA
Panel Discussant: Ara Sanjian

13:00-13:25 | Ywhb Uwhwlyjwl / Vahe Sahakyan

funphpnwiihU Iwjwuwnwuh hofuwlniynillubnh wbunwywuwytunpnu uthintnph
pwnwpwlywuntintuubph hpwanpsnidp UUL U Spwlivhwih hwiuwlywu hwdwiupubpnud
1920-1930-wlwl refe. / The Implementation of Soviet Armenia’s State-centered Diaspora Policies
Among Armenians in the United States and France (1920s-1930s)

13:25-13:50 | @whu Qphgnn / Talinn Grigor

«UndGunwwl huuinniphuwny. hpww-hwjywwl Jwdnyp U hwipGbwnwnéntpjwl dwuhUu
dhantw inpwdwpbinnieiniup / “Soviet Intourist”: Irano-Armenian Press, and the Visual Discourse on
Repatriation

13:50-14:15 | Shgpwl Mwlwjwlywl / Tigran Ghanalanyan

Upunwaguwinrep vnphpnwihb IwjwunwlUhg 1956-1991 fefe.

/ Emigration from Soviet Armenia in 1956-1991

141 45 | ELLUNMUNEY / DISCUSSION

14:45-15:45 | 6UTh CLNUPRNIVU / LUNCH BREAK

3-/% LPhUS | vAFIFAUSPL 2UNULUYULNE@SUL Urauquueuer
Uhunnwywn b pulwnynn Ipwlineg vwnwuniwu

PANEL 3 | POST / THE ECHOES OF SOVIET POLICY
Panel Discussant:Hranush Kharatyan

15:45-16:10 | Qujwlub Swgnywl / Gayane Shagoyan

Gnyuwpet Jwpwanunp 6Gnpwd Gnypwowndp. wnbwp funphpnwihu ntdhdh wwjdwuubpnud

/ The Earthquake that Broke the Iron Curtain: Disaster Under the Soviet Regime

16:10-16:35 | @nhwp Unbtithwujwl / Gohar Stepanyan

CUnwlblywl dwnwlgnieintu-bwdwnniyp funphpnwihu dowynipwihl, wgauwihu
pwnwpwywuntejntlubph bW wpnhwywlbwgdwU fuwsitpnynid. wywnph waggwanpwywl fudptnp
/ Family Heritage-Suitcase at the Crossroads of Soviet Cultural, National Policies and Modernization:
Dance Ethnographic Groups

16:35-17:00 | 3wjynthh UnLpwnjwl / Haykuhi Muradyan, Udnbth Gpwujwl / Nzhdeh Yeranyan
Lwnuwph funphpnwihU Yepwuwnh Yuwnnignidp 1960-wlwl rre.-hu. pwunwpwywl

U dowynipwiht wuwtywnubpp (@nphu pwnwph ophluwyny) / Constructing the Soviet Image

of the City in 1960s: Political and Cultural Aspects (the Case of Goris)

17:00-17:30 | RLLUNMUNIU / DISCUSSION
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Or 2, 2NPGRTULEH / DAY 2, WEDNESDAY, 14.06.2023

4-/1 LhUS | vANILAUSPL IPNMUQULAU. UUSUMrN1LEr L 2hUuuArnLEr
Uhutnwduwp W pUlwpynn Iwditn UGpnidjwlu

PANEL 4 | SOVIET PROPAGANDA: ADVOCATES AND RESISTANTS
Panel Discussant: Hamlet Melkumyan

09:00-09:25 | Ujipuwuinn $nyhl / Aleksandr Fokin

«Uyuywnd Bup, np pwgwhwinbp gininh pnntphu». opnhbwlywl pnnnpp nBEYWJwnnLejwUu
nGU nigfunphpnwihlb Iwywuwnwlned / "We are Waiting for You to Identify the Gadfly of the Village":
a Legal Protest Against Leadership in Late Soviet Armenia

09:25-09:50 | Unwuh Rwnlnujwl / Aghasi Tadevosyan

funphpnuwhwy wnopGwywunipiwl wwwfunphpnuwibwgdwl wypwynhyuwubnp 1970-80-wlwl
rdwlwllbtph Gplwlnd / The Practices of de-Sovietization of the Soviet-Armenian Daily Life in
Yerevan in the 1970s-80s

09:50 -10:15 | 3wlu Qnipppnn / Hans Gutbrod

GpbwUh Ywuuwnh hnipwhwdwhpp. niawnpntepjwl yapwnwndp nGuh pruwalanidubnh
qnhtinp / Yerevan's Cascade Memorial: Returning Attention to Victims of Repression

10:15-10:45 | 2LLUNYUNIY / DISCUSSION

10:45-11:30 | USSELNM@3NIL ANLUSLENIULENP 2N36MP INECUIUUULPL
/ VISIT TO THE MEMORIAL OF THE VICTIMS OF THE STALIN ERA REPRESSIONS

12:00-13:00 | LhUGNIUUN LhUS INECUIUUULPLNEYU / PLENARY SESSION AT THE MEMORIAL

3IUSNS StLUUMULNHESUL anfronLe U3V RUNULUYUL AALNIER3NILLEMANIY
/ THE FACTOR OF THE ARMENIAN GENOCIDE IN THE POLITICAL REPRESSIONS OF THE USSR

Ipwlinig wnwwnjwl / Hranush Kharatyan

Qi uwynp qtiynignn, 33 GUU Ibwghwnniejwl b woggwanntejwl hUunhunniinh wnwouwunwn
ghwnwtuwwnnn / Keynote Speaker, Senior Researcher of the Institute of Archaeology and
Ethnography of the NAS RA

13:30-14:30 | SUTh LCLAUDRNIY / LUNCH BREAK

5-r1 LhUS | I6S / vNP3ILAUSHL +NPNS
Uhuwnwduwn U pulwpynn Iniphy Unnuwpjwu
PANEL 5 | POST / SOVIET SCHOOLING

Panel Discussant: Hourig Attarian

14:30-14:55 | LG h Ywpwybnjwl / Nelli Karapetyan
Nuntghsn ayninnud. puyuwnuiutph thnfuwybpwnuiubpp Iwjwuwnwuh gynunGpnud

funphpnwihuhg htunfunphpnwihu wugdwl gpgwlinud / A Village Teacher: Changing Perceptions
in the Armenian Village from Soviet to Post-Soviet Periods

14:55-15:20 | U2fubl Iwlynpjwl / Ashkhen Hakobyan

Nuntggh hupUntejntup U wuywuntejwl 2npwlh hwjwunwljwl nuynngutph dhengwnnidubnp
/ Teacher Identity and the Demonstrative Classes in Armenian Independent Era Schooling
15:20-15:45 | Lhi hpe Ywqupywl / Lilit Ghazaryan

ouytn, RE «puytip». Ynpwlwl hwdwlwngnid ogunwgnpsdynn nhdtjwaltpp

htunfunphpnuwiht Iwjwuwnwlnid / Friend or Comrade? The Address Forms in the Educational
Context in Post-Soviet Armenia
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5-16:15 | 2LLUNUNIY / DISCUSSION
1 6:45 | UNHPBP CLNUNRNIY / COFFEE BREAK

6-M"1 LhUS | UPNLUYUL SNLLUUUULNIE@SNILLENE IES/VNMINTUSHL IUSUUSULNIY
Uhuwnwdwn b pulwpynn Upuwlnp Unwewlywl

PANEL 6 | RELIGIOUS MINORITIES IN POST/SOVIET ARMENIA
Panel Discussant: Alexander Agadjanian

16:45-17:10 | 3ni hw Ulwnnujwl / Yulia Antonyan

Upnyri e hUwpwynp Ep «aguidwbwynnytip hafuwlinueinilutinh htn, ypnbwywl
thnppwdwulnteintuubnh gnjunbdwU dubpp vnphpnwihb Iwjwunwuncd
(Uninuilillph, wunphubnh nt hwy Ywrenihyubnh ophuwynd)

/ Was it Possible to “Negotiate” with the Authorities? Forms of Survival and Adaptation of
Religious Minorities in Soviet Armenia (Cases of Molokans, Assyrians and Catholic Armenians)
17:10-17:35 | Lhihpp Qwpphbjwl / Lilit Gabrielyan

3hU hhuntbwywuubnh pnnnph gwndnidp 1960-wlywl fere.

(bhauwe nuynngh uwutinh ophuwyny)

/ Old Pentecostals’ Protest Movement in the 1960s

(Case Study on the Students of the PhysMath School, Yerevan)

17:35-18:00 | Uuwiwnnh SnjjdwuglL / Anatolii Tokmantcev

Ghndwih Jywutph hwdwiupp Iwjwunwund’ npwbiu Jopwwugugws fjunphpnuwghu
hpwlwunteinil / Jehovah's Witnesses Community in Armenia as a Refuge of Soviet Reality

0-18:30 | £LLUNMUNIY / DISCUSSION

O 3, 3hLATULMED / DAY 3, THURSDAY, 15.06.2023

7-r1 LhUS | vNPILAUSHPL RUNURLH BU RUNULUSNE YEAMUNQE UQPYEUSNIY
Lhunwdwp b pulwnpynn Ipws Pwjwnyuwl

PANEL 7 | THE IMAGE OF THE SOVIET CITY AND CITIZEN IN ART
Panel Discussant: Hrach Bayadyan

09:00-09:25 | Unuw Uuwgwlwljwl / Sona Mnatsakanyan

Uwpunwhpwybn unghwhunwlwl ntwhgquh gbnwahwniejwlp. ns-dwnpnyuwihu
anpdnpnubnh wwwnybnnudp UYpinhg Updtuh «Gplwls ybunud (1931)

/ A Challenge to the Aesthetics of Socialist Realism: The Imagery of Non-human Actors in
Mkrtich Armen’s Novel "Yerevan" (1931)

09:50-10:15 | Ruwp Uppwhwdjwl / Knar Abrahamyan

uunnby Fhinnyh wjwunwluh nwubnp»” npubu ywaunnUwlwlu funphpnwihu
Gplwlh YnUinpuntipuwn / Andrei Bitov's “Uroki Armenii” as a Countertext to

the Official Soviet Yerevan

10:15-10:40 | Shgpwlu UhJjwl / Tigran Simyan

Upunwduwgn ®tibzjuwlh $hidtnp” npwtiu funphpnwhl, waguiht b ytnwgguihu hupngjwl
U hhannntejwl «ynuybpunnputins / Artavazd Peleshyan'’s Films as Converters of Soviet, National
(and Transnational) Identity and Memory

10:40-11:10 | £LLUNMUNIY / DISCUSSION
11:10-11:30 | UNHPEh CLAUPRNIY / COFFEE BREAK
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8-M1 LhUS | 36S/VNMINLTUSHhL 26/NHPLEULHhUSNIY
Uhuwnwdwn b plbwpynn Quiywlt Swgnjwu

PANEL 8 | POST/SOVIET DE/URBANIZATION
Panel Discussant: Gayane Shagoyan

11:30-11:55 | Eyhjw InyhwlUlhujwl / Eviya Hovhannisyan

«PolwlU-MYhpwl pwntlywdnieiwl Yunnig». nigflunphpnwihU 2nowlh Iwjwunwuh
Gpywrqowihu hwdwlywnpgh dwpnwpwlbwlywl hGunwgnunnteintu

/"ljevan-Dilijan Friendship Construction": an Anthropological Research on the Armenian
Railway System in the Late Soviet Period

11:55-12:20 | Uwphw Qniuyn / Maria Gunko

Urenteintuhg SUyws nwnwnynieintu. Iwjwuinwlh «nte nt gnipun tnwnphutbphs
GupwlwnnigwsdpwihU dwnwlgnipintup / Emptiness Conceived in Darkness: Infrastructural
Legacies of "Dark Years" in Armenia

12:20-12:45 | Lnph vwsgwwnnipywl / Lori Khatchadourian
Uwwhwdwjbwwlntpjwl wnGunp. wuntn uGthwuwlntejniup b swpwawhdwl hpwdntupp
/ The Tragedy of the Uncommons: Ownerless Property and the Right of Abusus

12:45-13:15 | RLLUNYNIY / DISCUSSION

13:15-14:15 | AUCh CLNYUPRNIY / LUNCH BREAK

9-M1% LhUS | 3ES/VNPIFNUSHL SUMSUMrUMESNHESNFL
Uhunwywn b pulwpynn’ Nniptu Unpbigwunjwu

PANEL 9 | POST/SOVIET ARCHITECTURE
Panel Discussant: Ruben Arevshatyan

14:15-14:40 | Lh hfe Stp-UhUwujwl / Lilit Ter-Minasyan

Unddnilw-inutiph Ywnnigdwl hwiywywl thnpdp. unghwjwwl Epuwbphdtunubnh W
Awpwnwnwwbnnieiwl fuwsdtpniynid / The Armenian Experience of Commune-houses Building:
at the Intersection of Social Experiments and Architecture

14:40-15:05 | Egtd Uwppswipp / Ecem Saricayir

UlgnidwihU dwpunwpwwtGunubnp. Unp hwiywuwl dwpunwpwwtunnieintup Junfunphpnwihu
dwdwlwluwgnpewlnid / Architectures of Transition: The New Armenian Architecture

in the Early Soviet Union

15:05-15:30 | LSLLUNMUNIV / DISCUSSION

15:30-16:30 | UUDPNDh LLLUNUNIY / SUMMARY DISSCUSION

MAMINAUSHPL ULSSULP NFUNFULUUPLNHESUL SMRAULSUUD vLhrLEr.
KU AhSELL NNPIFPAHUSHL ULS3ULPS BU hLRNE MU AhSELL /

BYPASSED ISSUES OF SOVIET STUDIES: WHAT DO WE KNOW ABOUT SOVIET PAST
AND WHY WE KNOW JUST THAT

Jwpnn Ipwlnig wnwwnjwl / Moderator: Hranush Kharatyan

16:30-17:00 | UNIPEP CLAUPRNIU / COFFEE BREAK

17:00-19:30 | RUNULUSHhL 2ANUUS3S / CITY TOUR







ahsSudnindkh UuvLuyhsutrpr

ycuvuvuarnt@E3nruueNu Nk UUenoduUarcre
(nuwin ghunwdnnnyh Spwgph hGpprwywuntejwl)

d

CONFERENCE PARTICIPANTS

BIOGRAPHIES AND ABSTRACTS
(in order of appearance in the conference program)

Upw Uwligjul

Upw Uwlgjwlup UhshqwUh IwdwuwnpwUuh Yhppnpuh dwubwbininh wwwndnigywl
nwuwfunu £ W innbnh Iwjwghunwywl hGunwagnunnipintlubnh YGunpnuh Jwuphsp:
Udwpub] £ Gpuwuh ybunwywl hwdwuwpwuh Mwundnipjwl $wyniinbunp b
Uhohu Upubph dwdwlwlywyhg wwwndnipjwl gény nnyunnpuwuwl wunhbwl
unwgt| £ Lnunnuh [wdwuwpwuh Upubpwu bW U$phYyywu nuntdbwuhpnieyniu-
ubph nwpngnud: 1996-2005 e bint| £ REjpnteh Iwjwqiwl Swdwjuwpwuh Iw-
jwahwnnipiwl, wwundnieiwl nt pwnwpwlwl ghnnieintbuenh wdphnuh Jwnhgp,
huy Upshqwuh IwdwjuwpwUuh Hthppnpuh dwulbwininnid nwuwywunnid £ 2006
rYwlwlhg: Ghunnwlywl hp nuunidbwuhpniniuubph Yhqwybnnud U Swjwuwnwuh,
fenipphwih W Upbdwnjwl Uuhwih wpwpwlwu Gpypubph ywwndnieiniup® Unwehlu
hwdwafuwnhwihU wwunbpwquhg hbunn: Itnhuwyb) £ «@nipphwlu bW Upw wpwp
hwplbwUlbpp (1953-1958). nuntdUwuhnnieintl fwnnwunh nitfuinh uygpuwynpdwl
U dwhunnUwu yepwpbnjwp wugltptu wafuwwnnieinitup (2001), Gpynt SBUwgnpnLe-
intl U 0h 2wnp ghunwywlu hnnuwsutn nt dnnnjwséniubpnud grnijulitn’ wugbnb-
uny, hwybptuny, nniubptuny b $pwliubpbuny:

d

Ara Sanjian

Ara Sanjian is Associate Professor of History and the Director of the Armenian Research
Center at the University of Michigan-Dearborn. He received his master’'s degree in history
from Yerevan State University and his PhD in modern history of the Middle East from
the School of Oriental and African Studies, University of London. From 1996 to 2005 he
was the Chairman of the Department of Armenian Studies, History and Political Science
at Haigazian University in Beirut and he joined the University of Michigan-Dearborn in
2006. His research interests focus on the post-World War | history of Armenia, Turkey,
and the Arab states of Western Asia. He is the author of “Turkey and Her Arab Neighbors,
1953-1958: A Study in the Origins and Failure of the Baghdad Pact” (2001), as well as
two monographs and a number of scholarly articles and book chapters published in
English, Armenian, Russian and French.
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Swdwfunphpnuwhu ywwndwgnpnipjwlu yuwppGpuignidu puwn
wpunwuwhdwlywlu wuqghwibqgnt hGnmwgnunnipjntbuGph L
funphpnwhwj yuwwndwgpnipjwlu hGuwaqsh

2tYnigdwl wnweohU pwduntd wdthnthynid GU 1920-wywlubnhg wn wyuop Yndnt-
Uhunnwlwl Gpynpubphg nnipu gnpéwd wughwahp Jwulwgbunubnh niuntduw-
uhpnipyntubuGpnud UEpYwiwgyws hwdwunphpnuwihb ywwndwagpnipjwl ywnpb-
pwgdwl nwppbp hwdwlwnpgbpp: Suwuh np wnwownyywsd wijjwqwu hwdwlywn-
abpUu ntubU npn2 nwppbpnieyntlUGn, Upwlg hwdtdwunwywl niuntdUwuhpnijwl
hhdwlU ypw wyhwunh ubpjwiywgyh ywundwwl wiu pywywulbnph 2wnpp, nnnup
2pownwndwihu U hwdwnpyb] win nwwpptn hwdwlwnpgbpp Yuwgltine dwdw-
Lwy: Gpypnpn pwdlunud pubwpyynid Gu vnphpnwihbu Iwjwunwuh Wwwndwg-
pnupintup wwppbpwgltine dhusl opu’ funphpnwihu Nt hGunfunphpnwhu twnh-
ubph, ywwnwpdws thnpabpp cdwynu Iwnnieintujwlh, Unpwin UwnpnifuwlywUh
U Yywnhdhp Fwupfuninwpjwuh wafuwwnnieiniubuGpnud: Upusl opu wnwownyywd
hwdwfunphpnwihu U funphpnwhwy wwppGpwgdwl hwdwwnabph Ywpt hwdt-
Jwuwnnipintlbbtnhg hbunn, gynigdwu ypohu hwnywsdp yhunh yuinpnuwbw hwi-
Jwhunphpnuwiht wwwundwagnpnipjwl wywppbpwgdwl dJwuhU wughwGgnt ntuntd-
UwuhpntEynibubpnud pwpdpwgywsd dtrnnwyuwl wiu Uninbgnidubinh, pulwnpyqwsd
npdwautbph b jwju hwjwunipintu unwgwd Ggpwlwgnieintutph ypw, nnnug
Uhpwnniiu nt hwitdwwnnieintup flunphpnwhwy hpwywuniywU hGun Yupnn Gu
Uwwuwnb| funphpnwhwy ywwndwagpnipijwl wnwUdbwhwunynieintuuenph W Upw
hGwnwash wybh punapyntu niuntdbwuhpniEjwun:

d

The Periodization of Soviet Historiography in English-Language
Studies Published Outside the USSR and the Trajectory of Soviet
Armenian Historiography

The first section of the presentation will summarize the different periodization schemes
of Soviet historiography presented in the works of authors writing in English and living
outside the Communist world, from the 1920s to the present. The various proposed
schemes are at times different from one another. Therefore, based on their compari-
son, a list will be presented of the years which were deemed to be milestones in the
evolution of Soviet historiography when these schemes were being developed. The
second section will summarize the various attempts to periodize Soviet Armenian
historiography, made during both the Soviet and post-Soviet eras, in the works of
Shmavon Harutyunyan, Norayr Sarukhanyan and Vladimir Barkhudaryan. After a brief
comparison of the Soviet and Soviet Armenian periodization schemes covered in this
presentation, the last section of the presentation will focus on the methodological
approaches pursued, the episodes discussed and the widely accepted conclusions in
these English-language studies on the periodization of Soviet historiography. It will be
argued that the implementation of these methodological approaches, as well as the
comparison of these episodes and conclusions with the Soviet Armenian experience
can contribute to the deepening of the study of the characteristics of Soviet Armenian
historiography and a more detailed depiction of its trajectory.
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Uputlu MEnmpnujwl

Updtlu MGnpnujwlup 33 QUU Suwghwnnigjwl U wggwagnpniejwl hUunhwnninh
glfuwynn ghunwafuwwnnn t: IGnhuwy £ 2nipg 340 ghunwlywl b ghunwdwuuwiw-
JwU hpwwwpwynidubnh, npnup nwwagnyb) Bu hugwbu Iwywuwnwunid, wibwbu
£l GUpnwwywl Nt wuhwywl dh 2wpp Gpypubpnid: Lpw JwulbwghwnwywU hi-
wnwppppnipintllutph shpnud GU hbnlyw| pGdwubpp 3wjwunwUh Lwfuwwwwn-
Unipintu W Jwn g2pgwUh wywundhnipiniu, hwy dnnnynnh dwanid, Nipwpunt, Iw-
jwuwnwuh, hhu Upubiph b Undywuh hhu Ypnuubp, wnwuwbubn Nt Eynulbn,
hwitdwunwlwu huntypnwywywl wnwuwbjwpwunteintl, pwlbwhyniunieintu W
lGagwpwuntintu:

d

Armen Petrosyan

Armen Petrosyan is a Principal Researcher at the Institute of Archaeology and Ethnog-
raphy of the National Academy of Sciences of Armenia. He is the author of over 300
scientific and popular scientific publications in Armenia, Europe and the United States.
His main areas of work include the history and culture of Armenia and the Armenian
people, ancient religions, myths and epics of Armenia, the Middle East and the Cauca-
sus, and comparative Indo-European mythology, folklore, and linguistics.

nphpnuwihu nEYwywpubph YEpywputpp hwyjuywu
pwlwhjntunipjwl Ut

UIU-nud dbwynpytbl Ep unp nhwyh wjwunwywlhg tnwppbpdnn pwlwhjniuntpe-
jntl, nph wigph puyunn dwupp funphpnwhu nEYwywnutinh swihwquugyws ot-
Swnnidu En: Nne lvnphpnwihu Unpnipjwlu ot unbndynid Ehu yhwwlwu wupbn,
Gpabn W pwlwuwnbnédnipyntUubn win rEJwiny: Iwjwuwnwunid, huswbu W Jjniu
hwUupwwbwnnipintuutnnid, win dwupp unbndynid U quipgqwuntd Ep inBnwiywu
wywlunnipeh hhdwUu ypw W npw bdwuntywdp: HYhwlp Gppbdu punipwagnyb) Gu
npwbu «yGnd pwlwhintuwlwl» (wug). fakelore, nniu. ¢ansuuiop), hugpn wuhwnyh
wwngniuwytbgunid £ fuunhpp: UhUusntn wyuhwiun k&, np npwlg dte Jwl U wuwwn-
Jtpny untbindyws ytnd hnphudjwsputn, U hulwywl pwlwhintuwwl untn-
Swagnnénipintultn: husuk, unbnédynd En |GUhU-utnwhUywU Gh Unp «Ewnu», npu
wywnpunhu shwugybg, pwuh nn Unwihuh ywawnwdniuph nwunwwwnunnidp b
fupnipsnyjwl «duhwip» uubignbg win pupwgpp: Unwolnpnutnph ywawnwdnilu-
pp uppwgbnsytig, W hpwunww nwpdwy vty wy dwun pwnwpwlwl wukynn-
wp. wpwelnpnutiph Ypwwnutipp, hptug wuwnywéwihb nhpptinhg hetigytighu
wlbynnunh htpnuutph upgqwyhbéwyh: 1960-wwlutphlU nwpngwwu W ntuwi-
Unnwywl dhowywintnnid 2ngwbwnynid En LEUQUN W Upw ghbwyhgubpnh dwuhUu
wlubynnwnubnph 0h wnwudbwhwwnniy 2wpp untindywsd Iwwywl nwnhnih' |G-
UphUjwU rEJwUENNY nwnhnptdwwlwgniiubnh wgnbgnipjwdp b LdwUntpiwdp:
uutynnunh hhduwlywl uwrnigywsdpp hbnlywil Ep. LEUhUp Uunw s wfuwunnid
E Udnuhh hp wnwUduwubUjwyntd, Gpp UGpu £ dinunud Upw ghbwyhgubphg utG-
Up, unynpwpwn Qndhuuyhu Ywd Uybpninyp, W 0h pwu wuntd, nnhu hGnund £
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LGUuhUh wluwwubh ywunwufuwlp: Ypwlbp ywndynid Ehu hnuyd gpwywl hw-
jGnpuny, Gpwdanwlywl Jwubpp Gpgbind W bdwlwybiny nwnhnuGpywjwgdwl
dwupp: *w hwjywywu wubynnunubph dh wnwudUwhwwnly Unp whw Ep, npp
wnwnptpynid En pniuwwl W dintu dnnnynipnubnh hwdwudwU wuGynnunubinhg:
UwihU Lwl pwnwpwlywl wuwnwneny Ywd dwppuhquh b vU3U hwipbph dwuhu
wy| wnwludbwhwuwunniy hwilwlywl wubynnunutn: Ophuwy dh Yuwnwy-wlbynn-
nnd Ubpywywgynid U Jwppuhqu-Guhuhquih dtstnp, gnigwnpbind hptug Jw-
quswsyntyep, huy Uwnpuhg, Eugbiuhg W Ujntuubphg hbwnn Ubpywjwgynid En
U3 wnwelnpnutinhg Uwpyhunyp hp hwunniy uwupywépny:

d

Images of Soviet Leaders in Armenian Folklore

In the USSR, a new type of folklore was formed, the most prominent distinguishing
feature of which was the exaggerated glorification of Soviet leaders. Epic sagas, songs
and poems on this topic were created all over the country. In Armenia, as in other
Soviet republics, this genre was developed on the basis of local tradition. These works
have sometimes been characterized as “fakelore” which oversimplifies the problem. It
is obvious that among them there were not only fake pieces (created by government
order) but also genuine works of folklore. However, in the 1920s, a new Lenin-and-Stalin
“epic” was created, although it was never completed - the exposure of Stalin’s “cult of
personality” and Khrushchev's “ottepel” (thaw)) stopped its creation. The cult of Soviet
leaders was desacralized, and another genre - the political joke - became actual: the
images of leaders from their divine positions were lowered to the status of heroes of
jokes. In the 1960s, a specific series of jokes about Lenin and his associates, created
as parodies of the Lenin plays of Armenian Radio, was popular in school and student
circles in Armenia.
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Lhynp Uwpqupjul

Uhyn Uwpgwnywlup dowynipwihl, unghwwwl dwpnwpwl E: 1993-hg Uhus onpu
wi2fuwwnnid £ 33 QUU Suwghwnnijwl b wggwagnnijwl huunhwnnunnd: Shuinwig-
fuwwnnn £, ywwwnd. ghwn. pGluwsdne: Ntuh 35 tnwpyw nwanwihb wqguwognwywu hi-
wnwagnuntyntlutnh thnpdwnnieyntl, dwuliwlygb) £ 2nipg 60 tnwnptn hGunwagnunw-
JwU Spwagnpbph: Ywuwhunub) £ $ynidphh hdwunwubp UWuwwUhw Shpwywgh (2000-
2005) b Epbwuh wErnwywl hwdwuwnpwulbnnd (2005-2018): GM3-h nngbuwn E:
Uwulwghunwlwl htunwpppnnipiwl ninpunltnu U wunilutph dwpnwpwlnipintl,
ns yGppw| hwnnpnwygnieinl, gtuntpwihbu dwpnwpwunteinil, Gupw W hwwdow-
Ynuyrutbnh nuuniduwuhpniiniu b ginpwjwgdwl dowynipwihlu wenidubn:

d

Nikol Margaryan

Nikol Margaryan is a Cultural/Social Anthropologist, Researcher, and Doctor of Philoso-
phy (Candidate of Historical Sciences) at the Republic of Armenia National Academy of
Sciences. He has 35 years of experience in the field of ethnographic research, and has
participated in dozens of research programs. He was a Lecturer at Gyumri Anastasia
Anastasia Shirakatsi University from 2000-2005 and an Associate Professor at Yerevan
State University from 2005-2018. His areas of professional interest include anthropology
of names (Onomastics), non-verbal communication, gender anthropology, subculture
studies, and globalization studies.

Gnnujwlu tupwJdawyniyph sguwhwunyjuwd wnwpbinipintup

1960-wlwl pre.. UIU Jwquh ute dinunn Uh 2wpp hwupwwbunnipintuubph hw-
uwpwynipyntuuGpnid Lwnbh nwpdwu ypwywnhywubn b Ggwywlu nbwyntqbu-
wnwghwubp, nnnup thnpdwgbwunubpp ybpwagpnud Gu ppGwywl, dJwubwynpwwbu
ghnwyuwl Gupwdowyniehl: Shnwywlu Gupwdawyniyeh htn UnyUwwlwgynn
hwuwnywuhatpp hwnwwbu il lwpwdnid nlUGhu wpnintlbwpGpwywu pwu-
ynpnipywu dhowdwipnid, npu win dwdwlwwhwwundwsénd Yuagdnud Ep IvU3
wdpnng puwysnipiwl 60 innynuhg wybihu, huy pwnwpwihb pbwysnijwlU Unun
80 wnnynup: UjuhUpl wnpbih £ wub] gnnuywl wpdtputbph bW Uunpdtph gnpéwn-
Untpywl 2npgwlwyp hwuwnb) Ep Gupwdawyniyeh Ubn unghwwywl uwhdwlut-
pp W hwdwyunud En nwnUbwint hhduwhnuwihu: Npwgpwdyu wiu £, npn gnnwwu
GUupwUowyniph Swywinidp hpwwluwund Ep wiuyhuh ywydwuubpnud, Gpp
funphpnwihu hofuwunteintUutpnh wwawnnuwywl fununtyenid LUjuwwnynid En hngwy-
Jws qunwihwpubnph $npdwhqugdwl, unwlunwnpunwgdwl W pwpngsniejwl
nidquwgdwl dhunnd: vnupp hwnwwbu yGpwpbpnud Ep hngwyws wibwhuh
wnwlugpwihU rGgbnhu, nhwhuhp EhU hwywuwnnieintup, unghwhunwywl wn-
nwn w2fuwwnwlpn, Yniuwygnipiwu b wybnnipywlu Jupwsd pwnwpwlwl gdhu
w2fuwinwynpwlwl quugywsoutbph Uyphpywonipintup: Unwlup wiu rbgbpu Gu,
npnlug gnnwywl Gupwdawyniep hpwwuntd hwywnhn yGpwpbpdniup niubn b
ulgpniupnptl dtindnud En: huswtu En hUwpwynnp ypnhhajw hwynunujw hnwgp-
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Ubph hwdwagnjwygnieintup: Udtphywgh unghning U. Snipswyp, hhduybiny K.
Ouunhuh «funupwihb wywnbph» nbunijwlU Ypw, fjunuph bW hpwwlnipywu dheol
fugwépp pwgwwnpnud £ funuph (wpunwhwinnipjwl) thepndnpdwnhy puniyeny,
nnu wuwhu £ wpunwpbpnnh hpwywu dunwnpnipjntuubnhg b ywijdwuwynpgws
E wjl unghwjwywu ynuytughwubnnd, nnnug hwdwwnbpunnd wpunwpbpynud E:
Cuwn 3nipswyh 1960-wlywl efe.. funphpnwihu hofuwlnipintUubnh wywnwnhunt-
wnwihU fununtend thepdnpdwnhy pwnwnphsp guwiny wybih £ Yuplnpyned,
huy hwuwnwwnnn pwnwnphsh Yuplunpnipynitup punhwwnwyp Ujwgnid W nwin-
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wilu ophbwswihnieintUlu £, nn hwuwpwywywu Yyjwuph npuk wuwywnpbgnid oty-
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The Underappreciated Mission of the “Goghakan” Subculture

During the 1960s, in the societies of a number of USSR repubilics, practices and lin-
guistic representations which experts attribute to the criminal became noticeable,
particularly in Goghakan subculture. Characteristics identified with the Goghakan sub-
culture were especially common among the industrial working class, which at that time
made up more than 60% of the entire population of the ArmSSR and about 80% of
the urban population. In other words, we can say that the scope of Goghakan values
and norms went beyond the narrow social framework of the subculture and claimed
to become the mainstream. It is noteworthy that the development of the Goghakan
subculture was carried out in such conditions, when in the official speech of the Soviet
authorities there was a tendency to formalize the declared ideas, standardize them
and strengthen propaganda. This was especially true of the declared key theses, such
as equality, socialist honest labor, and the commitment of the working masses to the
political line pursued by the party and the state. These are the theses to which the
Ggoghakan subculture actually had the opposite attitude and fundamentally rejected.
How was the combination of the aforementioned antipodes possible? American so-
ciologist A. Yurchak, based on the theory of “speech acts” by J. Austin, explains the gap
between speech and reality by the performative nature of speech (expression), which
does not depend on the real intentions of the speaker and is conditioned by social
conventions in the context of which it is pronounced. According to Yurchak, in the 1960s
in the authoritative speech of the Soviet authorities, the performative component was
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gaining more and more importance, while the value of the affirmative component, on
the contrary, decreased and became indefinite, as a result of which the possibility of
new interpretations (activities-NM) that previously seemed impossible, opened up. The
approach proposed by A. Yurchak is, in fact, an attempt to explain how certain spaces
for free comments and actions are created. But this is not enough to understand why
one of the inhabitants of this space may be the Goghakan comment itself. The reason
for this, among other factors, is the dialectical regularity, according to which the gap
between interpretation and reality in any sphere of public life necessarily creates the
prerequisites for the emergence of new interpretations that confirm reality. We can say
that during the years of the so-called “performative movement” the unprecedented
development of the Goghakan subculture was largely spread due to this need.
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Shushan Karapetian

Dr. Shushan Karapetian is director of the USC Dornsife Institute of Armenian Studies.
She researches, teaches, and writes about the Armenian experience, particularly fo-
cusing on competing ideologies at the intersection of language and the construction
of transnational identity. She received a PhD in Armenian Studies from the UCLA De-
partment of Near Eastern Languages and Cultures in 2014, where she taught Armenian
Studies courses for over ten years. Her dissertation, “How Do | Teach My Kids My Broken
Armenian?: A Study of Eastern Armenian Heritage Language Speakers in Los Angeles,”
received the Society for Armenian Studies Distinguished Dissertation Award in 2015. In
2018, she was the recipient of the Russ Campbell Young Scholar Award in recognition
of outstanding scholarship in heritage language research.
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Sarkis Tricha

Mr. Tricha has previously worked on research in cognitive psychology and linguistic
analysis for artificial intelligence software development. He focused on the psychological
and linguistic domains of cognitive science in his undergraduate studies at USC, and
is now a graduate student at the University of Kent Paris School for Arts and Culture
studying creative writing.
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qwluwl [Ggniubph hwunwundwsd hwdwwnagp, npu wwywhnynud £ |1Ggyh wpwag W
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Transplanted Masculinity: Heritage Armenian in Los Angeles

This study explores the sociocultural and sociolinguistic landscapes of the coming-of-
age trajectory of Armenian men who immigrated to Los Angeles from the Republic
of Armenia during the tumultuous decades before, during, and after the collapse of
the Soviet Union (1980s-2000). Through a series of in depth life-history interviews, we
investigate their constructions and projections of masculinity, starting with their child-
hoods in Armenia and following in an immigrant context, replete with challenges. We
trace their performance of masculinity through the influences of various codes and
their evolution over time and space. These include the glorification, romanticization,
and adoption of the Soviet-era code of the “thieves in law,” from its origins in gulags
and prisons, to its adoption into the (Soviet and post-Soviet) Armenian context, and
finally, its exportation and adaptation into the urban Los Angeles gang subculture. We
unpack a form of post-Soviet masculinity of fathers in Armenia in the late 80s/early 90s,
for which survival in a failing socialist and new post-socialist state was a paramount
concern. The recognition of the impotence and failure of institutions necessitated their
subversion. This model is juxtaposed to the multipolar experiences of our participants,
who inherited their fathers’ codes but subsequently came of age in the United States,
where they were faced with very different challenges and sociocultural forces due to
ethnic, linguistic, and socioeconomic status. For this generation, culturally inherited no-
tions of masculinity compete and often conflict with those learned in America, leading
to pronounced struggles in their reconciliation. The exclusive utilization, functionality,
status, and indeed dominance of the Armenian language as the linguistic form through
which masculinity is conceptualized, projected, and performed, particularly in a dias-
poric context, subverts and challenges the established landscape of heritage languages
in the U.S,, which espouse quick and predictable language shift in almost all domains.
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Vahe Sahakyan

Vahe Sahakyan is an interdisciplinary scholar affiliated with the University of Michigan-
Dearborn Armenian Research Center. He holds a Candidate of Sciences degree in
Sociology from Yerevan State University and a Ph.D. in Near Eastern Studies from
the University of Michigan, Ann Arbor. He taught at the Department of Sociology at
Yerevan State University from 2001 to 2008, and at the Department of Near Eastern
Studies at the University of Michigan, Ann Arbor, between 2010 and 2017. He is broadly
interested in the studies of population movements, transnationalism, and diasporas
from both theoretical and comparative perspectives with a particular focus on the
Armenian diaspora. He compiled and edited Spyurkagitutyun: Knnakan antologia
[Diaspora Studies: A Critical Anthology], a volume bringing together Armenian-language
translations of 19 fundamental articles and book chapters in Diaspora Studies by
renowned Western scholars, which was published by Yerevan State University Press
in 2022.
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The Implementation of Soviet Armenia’s State-Centered
Diaspora Policies Among Armenians in the United States and
France (1920s-1930s)

This paper will examine the transnational governmental efforts of the early Soviet Arme-
nian leaders in the 1920s and 1930s as they aspired to mobilize the diaspora around the
exclusive cause of supporting Soviet Armenia. The state-centered, working-class-orien-
ted and exclusivist policies made a tangible impact on various diasporic communities,
triggering conflicts and confrontations between their supporters and opponents, as |
will demonstrate by comparatively analyzing the effects of those policies in France and
the US. in particular. These policies were implemented through the chapters of ex-
panding Committee to Aid Armenia (Hayastani Ognutyan Komite) in various Armenian
settlements in France and the U.S. in the context of the long-distance rivalry between
the Soviet Armenian authorities and the leadership of the former Republic of Armenia
and the party they represented—the Armenian Revolutionary Federation. | will con-
tend in this paper that in their pursuit of state-centered exclusivist policies the Soviet
leadership in Armenia, and the ARF leadership likewise, used similar strategies, which
included: a) the discursive construction of Armenian collective needs centered around
the perceptions of the Armenian state and homeland (Soviet Armenia or the Free and
Independent Armenia), b) the creation of spaces of socialization, in which Armenian
populations and their diaspora-born descendants would be exposed to these discourses
on a regular bases, and c) the expansion of their respective governmental domains over
the establishing and established Armenian spaces in the diaspora, which eventually
involved in these rivalries the Diocese of the Armenian Church in the United States.
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Talinn Grigor

Talinn Grigor is a professor of art history in the Department of Art and Art History at
the University of California, Davis. Her research focuses on 19th- and 20th-century art
and architectural histories through postcolonial and critical theories grounded in Iran,
Armeno-lran, and Parsi India. Her books include the winner of the Saidi-Sirjani Book
Award, The Persian Revival: The Imperialism of the Copy in Iranian and Parsi Architecture
(2021); Contemporary Iranian Art: From the Street to the Studio (2014); and Building Iran:
Modernism, Architecture, and National Heritage under the Pahlavi Monarchs (2009).
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Ywd nwnng sknp quwgb: Swywahn dwdnih Egbpnud dwdwlbwlywyhg Ywnnygubnh
U pwnwpwiht nGuwpwulbph ywwnybpubpp hwuwnwunnud Ehu hwipGuwnwn-
anLpjwl wywwnndh tadwpunwghnieinilp, uwlwiu 23,489 hpwuwhwibnp, nnnug
UGS Jwup Uywhwuh U Unppbowl Uwhwlgh gyninwghUtip Ehu, dwdwubiniu wbu
hwunhwbtghUu dhwlgwduwiu wy], ng wibpwl Yuwwnwnjw| hwiptuhph:
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Soviet Intourist, Irano-Armenian Press, and the Visual Discourse
on Repatriation

Based on research in European, Armenian, and Iranian collections, this paper traces
the visual discourses mounted about Soviet Armenia from 1925 to 1958 by the Soviet
Intourist, on the one hand, and the Armenian-language Iranian newspapers, on the
other. Taking lessons from the history pages of propaganda art, both narratives relent-
lessly portrayed, in striking visual terms, Soviet Armenia as a peace-loving and egali-
tarian promised land—a Socialist utopia. Photographs of modern urban planning and
International Style architecture in Yerevan and Tehran, along with articles on eminent
architects and artists, including notably Alexander Tamanian, aimed to persuade the
diasporan public of the ideal that was Stalin's socialism. Tabriz's Arevelk (1943-45) and
Tehran’s Veratsnund (1930-53) appropriated the imagery of Intourist's propaganda pos-
ters in repatriation campaigns. A front-page column in Arevelk, entitled “Nergaght,” was
headlined by a drawing of a train headed towards Mount Ararat over a cast-iron bridge,
destined for an industrialized “motherland” of factories and schools. Hayk Garagash, the
vociferous editor of Veratsnund and Bobokh (1920-42), printed page after page on the
nobility of a “return home.” A staunch defender of Reza Shah’s accelerated reforms, he
was also a prominent member of the Repatriation Committee in Tehran. Veratsnund'’s
June 1946 front page launched “the repatriation of Iran's Armenians” with a panoramic
photograph of Yerevan, showcasing the majesty of Tamanian's Opera House. | argue
that these visual strategies were instrumental to Iran’s repatriation project precisely
because, unlike the West and the Levant, the repatriation discourse in Iran was aimed
at the poorest Armenian peasant communities, most of whom were uneducated or
unschooled. On these pages, images of modern structures and cityscapes confirmed
the veracity of the repatriation narrative, yet the 23,489 Irano-Armenians, most of them
villagers from Isfahan and Azerbaijan provinces, encountered a different and not-so-
perfect homeland upon arrival.
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Shgpwlu Ywlbwpwljwl

Shogpwl Mwlwjwljwln 2013 . wwpunb) £ 6M3 NMwndnipiwl $wyntinbnh Jw-
ghunpwwnnipwl (Rwing ywwndnijwl Unp W Unpwantiu 2nowl), huy 2016 . GM3I
Swing ywwnudnipjwl wdphnUuh wuwhpwlUwnnipwl® wywawnwwubiny ptluwédniw-
Jwl w2fuwwnwlp «Uthintnph UbpphU inGnwawndtpp 1988 pywywuubnhu» pbdw-
yny: 2008-2016 .. tink| £ «<Unpwywlp» ghnwyppwywl hhduwnpwdh hwywah-
nwlwl yGunpnuh thnpdwagbwn, huy 2021-2022 e Iwjwunwuh ywwndniejwl
pwluqwnpuwUuh Unp bW Unpwagniu ywwndnijwl pwduh wjwag ghwnw2fuwwnnn: 2014
prYwywuhg nwuwdwunnid £ 5M3 hwjng wwwndnipjwl wdphnunid (2022 pwlw-
Uhg nngbuw): 2022 rywlywluhg M3 hwjwghunwlwl hGunwgnunnieintluuGph huu-
nhwnntinh uthjntrpwghunwwl hGunwagnunnieintbubph pwduh ghunw2fuwnnn k:
Inhuwyb £ hwjwlywu uthyninph ywwundnieywup Yyspwpbpnn ghunwuwl wafuw-
wnwlplbn: Ghnnwywl hGrnwpppnnieintUuGpu punagpynud GU hwiwwu uthyntnph
wwwndniyntUl Nt wnhwuwnpwy uthynirpwaghwuntEynitup:
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Tigran Ghanalanyan

Tigran Ghanalanyan was born in Yerevan in 1990. In 2013 he graduated with a master’s
degree in history from the Department of History of Yerevan State University, with
an emphasis on modern Armenian history. In 2016 he completed the postgraduate
course of the Armenian History Chair of Yerevan State University, defending his PhD
thesis on “Internal Movements of Armenian Diaspora from 1945 to 1988." From 2008
to 2016, he worked as an expert in the Center of Armenian Studies of the Noravank
Scientific and Educational Foundation, and from 2021 to 2022, he was a senior re-
searcher in the Department of New and Modern History at the History Museum
of Armenia. Since 2014, he has been lecturing as the Chair of Armenian History at
Yerevan State University (Associate Professor since 2022). Since 2022, he has been
a researcher in the Department of Diaspora Studies at the Yerevan State University
Institute of Armenian Studies. The scope of his academic interests includes the his-
tory of the Armenian diaspora and diaspora studies in general, about which he has
authored several scientific papers.

Upunwqunprp vnphpnwihu Swjwunwuhg 1956-1991 pie.

_2tYntgnidp Uyhpywsd £ ywndwghwnnigiwl nipwnpnipjwlp gpbeb swpdwlw-
gwo, uwlywiu hElnwywunbpwadjwu (hwnywwbu 1970-1980-wlwl pe.) funphpnw-
hwy hpwwlnipjwlu Yuwplnp Oh hpnnnipiwl™ wpunwgwneh niuntduwuhpnte-
jwlp: Pnpé £ wpybint Uepluwywglt) 1956-1991 pere.. fvnphpnwihu Iwjwuwnwuhg
nbinh nlubgwsd wpunwagwnrh punhwunip Wwwnybpp Jepinesting Iwjwuwnwuh
waqawiht wpfuhyh b WL wqquihb wpluhyh thwunwenretnp, hUswbu Lwl
uthjntrpwhwy b widtphyywlu dwdnip: Mwndwaghunwlwl wju hGnwgnunnigint-
Untd wpunwquwnep pubwnpydbine £ bwl uthjntnpwaghunnijwl nt Shapwghwih
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niuntbbwuhpniyntluGnh wnbunieyntluGph hwdwwnbpunnud: vunhp £ npdnud
pwgwhuwiwnb| 1956-1991 pre.. lvnphpnwiht Iwjwuwnwluhg tnnbnh ntlbgwd wnpwnw-
gwnprh ywwndwnutinp, swywutpp, pupwgpp, nthwjwwnwn Yuqdwytpwntre-
ynluuph 2pewliwyp, huswbu bwl IVU3I-h, PUIU-h bW UUU-h nhppnpnanidutbnlu
wiu hwngnid: Upnwagwnen pbbwnpyybint £ wrnhwuwpwy wnyjw) dwdwlbwyuw-
opswlunid WUIU-hg nnbnh nilbgwd wpunwagwneh hwdwnbpunnid™ gnigw-
hGnUutn nwubiny hpGwubph Nt gpdwlwghUubnh quneh hGwn: Iwitph wpunw-
qunrp wiu dwdwlwlwopswunid gbpwqwugwwbu ninnywsd En UUL, huswbu
Lwl Spwluuhw, Lhpwlbwl W npn2 wy Gpypubp: Qunpennubph gbpwlyahn Jwup
hwipGUwnwnaubpu Ehu (hwnwwbu 1946-1949 .. UGpgqwnrws): Lpwlg pw-
gwndwly vtswdwuunipyntup vnphpnwihb IwjwuwnwU Ep tinBnwthnfuyt) Uhohu
Uplbbph nt Fulywljwlu Gpypubnhg, uwlywiu wpunwgwnretihu bUwfupunpnud Enp
thnfuwnpyb UWUL: Nipwnpnieynit £ nwnadbint Unp Gpypubpnid wpunwgwnpws-
Ubph hwdwpydwU hwpgbphu (pE UGphwiwywl hdwuwnny, rE punhwlpwwbu):
fuUlwnyytbint £ Uwnp wwunbpwadh (W npw thnybph) wgnbgnieintup gnpépu-
pwgh ypw: Ng ywlwu, Unifuhuy wybih Ewywu £ junphpnwiht yGwnnieyntunid
inhpnn UGpphU qunpgwgniiubnh wgnbgnieintup gnpdpurwgh Ypw: Udtulhu
wwwnwhwywl sk, np sbwjws wybh Jwn gwuynipiwl wnlywinipjwln, hwipt-
Uwnwnpaubtipp (pE witnhywhwitpp, pE $pwluwhwitpp) gnpduwywl pwytph
nhutghu htug 1956 .-hu: LEpYwjwgybint £ bwl uthyntnpwhwy wnnygubnh
nhppnpnandp vnphpnwihb Iwjwumnwlhg wpunwgwnrh ytpwpetipjuy” wib nh-
nwnlbiny punhwlpwwbu uthynirpwhwy hwuwpwywywu fununtyeh 2nowliwy-
Ubpnud: QUwijw s L2jw| dwdwlwlwonposwlunid tink| E Lwl IvU3-hg wpunwgwne
U3V wy hwlpwwbwnnieintuubn (wnwehU htpehUu vnphpnwihu NnLuwuwnwu),
uwlwit npw Ubpywijwgnidp sh hwunhuwUwint uniu gGYnigdwl hhduwywu
fuunhpUtinhg, hbuswbu W wqquihb thnppwdwulnipintllbph (gluwynpwwtu
wnnpbigwlghUtinh) wpwnwawnen:
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Emigration from Soviet Armenia from 1956 to 1991

The presentation is devoted to the study of emigration, an important reality of post-war
Soviet Armenian life (especially the 1970-1980s), which has been largely disregarded
by historiography. An attempt will be made to paint a general picture of emigration
from Soviet Armenia between 1956 and 1991 through the analysis of documents from
the National Archives of Armenia, the National Archives of the United States, as well
as diaspora Armenian and American press. In this scientific study, emigration will be
also discussed in the context of the theories of Diaspora Studies and Migration Studies.
The problem lies in identifying the causes, scale, process, scope of the acting organiza-
tions, and the positions of the Armenian Soviet Socialist Republic, the USSR, and the
USA regarding the 1956-1991 emigration from Soviet Armenia. Emigration from Soviet
Armenia will be explored through the lens of emigration from the USSR during the
given period, drawing parallels with that of Jews and Germans. In this period, Arme-
nians mainly emigrated to the United States, as well as to France, Lebanon and other
countries. The vast majority of the emigrants were repatriates (especially those who

33




immigrated in 1946-1949). This majority had moved to Soviet Armenia from countries
of the Middle East and the Balkans, yet when emigrating, they preferred to settle in
the United States. Issues of emigrant integration in their new countries (both in the
intra-Armenian sense and in general) will be discussed. The impact of the Cold War
(and its stages) on the process will be addressed. Equally as important is the impact
of the internal developments of the Soviet state on the process. It is no coincidence
that despite their earlier desire to emigrate, the repatriates (both American Armenians
and French Armenians) took practical steps in 1956 only. In addition, the position of
diaspora Armenian organizations regarding the emigration from Soviet Armenia will
be presented, placing it in the framework of diaspora Armenian public discourse in
general. Despite the emigration from Soviet Armenia to the other republics of the USSR
(primarily Soviet Russia) during the given period of time, its presentation, as well as
the emigration of national minorities (mainly Azerbaijanis) will not be one of the main
issues of this report.

34



Quiwlub cwgnjwl

Quiwut Cwagnjwlup 33 QUU Iuwghwnnipjwl b wggqwagpniejwl hbunhwunninh
Uowynipwiht dwnpnwpwlUnipjwl pwdlh wnwowwnwn ghwnwfuwwnnn k: Unyn-
npbL £ 6EM3-nd (Jwghuwnnpnu, 1995 fz., Mwwundnipjwl $wyntinbwn, Uggugnnieiwl
wdphnu) W 2010 E.-hU IuwghwnniEjwl W wggwanniejwl huunhunnunnd unw-
gbl £ ywwwndwlwl ghunnipintbubnh pGyuwsnth ghnwwl wunhtwl: Shnwlywl
hGwnwpnppnnieintuuGph nwawnnd GU hwijwwl wjwunwywu b dwdwlwwyhg
wnopjwl, pwnwph W hhannnipjwU dwpnwpwuntiniubbpp: 36nhuwy £ 2nipe 100
hpwwwpwyntsubnh, win pUnU” «3np op U jnre ghatin. hwing hwpuwUhph hwdwg-
Lwwwuwnybin», 2011, Gplwl. «3hwnnteintus, 618 Lo, “The Camcorder Operator As a New
Character in the Armenian Wedding” (Anthropology & Archaeology of Eurasia, 2000,
38 (4): 9-29), U «<GpYpwowndh vEUnphwihqwghwlu Gynidphnid» (Antrpopologicheskii
Forum, 2009, 11: 328-369 W wij[u):
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Gayane Shagoyan

Gayane Shagoyan is a leading researcher at the Department of Cultural Anthropol-
ogy of the Institute of Archaeology and Ethnography, National Academy of Sciences
of Armenia. She was educated at Yerevan State University (MA, 1995, Department of
History, Chair of Ethnography) and received her PhD in Anthropology at the Institute
of Archaeology and Ethnography in 2010. Her areas of research include Armenian
traditional and contemporary daily life, urban studies, and anthropology of memory.
She is the author of dozens of publications including “Seven Days and Seven Nights:
Panorama of the Armenian Wedding,” 2011, Yerevan, “Gitutyun,” 618 p., “The Camcorder
Operator As a New Character in the Armenian Wedding” (Anthropology & Archaeology
of Eurasia, 2000, 38 (4): 9-29) and “The Memorialization of the Earthquake in Gyumri”
(Antrpopologicheskii Forum, 2009, 11: 328-369, etc.).

Enpjuwpt Jupugnipp Gnpwd Gpypwawndp. wnbkwnp
funphpnuwihu nGdhdh Ywidwuubpnud

funphpnwihu Ywngbph thintgdwl dGluwpyp Iwjwunwuh tnwnpptp 2peswuGpnud
hwaynid GU tnwppbp hpwnwpénieintuutbnhg: Gt GpuwlughubGph hwdwn wju wyb-
Lh 2w «cnupwpwnywl guwndnidu» £, npp Ybing nptig pwquwgg uupnipjwln,
www Iwjwunwuh hintuhunid pbwyynnubph hwdwn nw 1988 . wybnhs GpYynw-
2wndu Ep: Uwwil, pwgh funphpnwishu bpluwinipintup $hghluwbu gugbinig,
wywn, hwqwpwynp Jwnpnuwihu gnhtpny hwuntng, Gpypwawndp wuuwwubihn-
pEU lnwpwép pwgbg Lwl Uh 2wpp Unp GpunyrUbph hwdwn, npnup pwywywuhu
funpre EhU funphpnwihu wGwunnipjwup. nhwlg rynid U Jwdnih Unp (Gantu (Wwip-
inhpnujwl 2012, Swagnjwl 2014), Unp Uyntpwywlnteintup (YGpwpbpdntupp ubthw-
Ywl niubgwsphu W hnidwUhwnwn oqunijwl dhongny dbnp ptpdws wuunynnp
wnunwnpwUphl), Unp pwnuwpwghwlwl Yuwrniygubnp (Ghowqgquwihu Ywrniyglubph
hGwun hwuwUbh 2thned), Unp hwuwnwunnipintUubpp (Swiwuwnwuh UdtEphyjwl hw-
Jwiuwpwl) b wibu: Gpypwawndh unghwjwlywu, dowynipwihbu bW pwnwpwywl
hGunlbwuplubpp nbEnlu Ywpnu BU wnwUudhU ntuntduwuhpnieyntUbtGnh N yennt-
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onipyntuutbnh, pGU hwdwnynud £, np wju Gpypwawndl wnwyb| jwy niuntduwuhn-
Jwsé wnbinubinhg £ hwdtdwwn wy wnbunubnh dhowggwihl thnpah (Lwquinbeiwlu
2023): Uniyu gbynigdwup hwatdwunbine GJ vUIU-h wnpdwqwlupp Gpbp wybnphs
Gpypwowndtnhl, np tbnh nluigwl win Gpyph wpwspnd (Udw-Upwih 1948 (.,
Swopklnh 1966 ., U Uwhwnwyh 1988 fe.) luunhpp nhuinwnytind hwdwwwunwufuwl
pwnwpwlywl hwdwunbpunbpnd (hddwn. Unwihuh, Bpgdulh bW Snppwsnyh nhp-
pwynpntiubpp wnbunubph hwunbw): Iwdwnpybint GuU Jwdnih wpdwgwlupl nt
wil npwywywl thnthnfunieyniuubpp, np tbnh niubgwu Yuwd wuwnbuybghu onjw
hotuwlinipyniUutph W hwuwnpwynipiniUutph Ynnohg ptintiny nwwnpptin hGunbwup-
ubph rH 2huwpwpwlywl Unpdtph wendny, RE pwnwpwghwwl pwpdnidub-
nh, pH funuph wquwnniejwl U rE YpnUwlwl 2wndniiutph hwunbw: Uwyhwnwyh
Gpypwowndh wlulwhiwnbw (ntuwpwlndp, npp wibnh Ep nluBunud «Qquiuunuwnp»
wwidwuubpnid, ywpnn Ep pbplu uwdbl Shwilu funuph wguwunnipjwl punwpw-
ywunipjwl htwn: Uwlwiu dhus win ungu hwjtnnwpwnywsd pwnuwpwuwlnipiwl
wwdwuubpnd wnbnh En niubgb) QREpUnphh wintup, npp pwywywuhu Gpywn
dwdwlwy thnpanud Epu Ynsyb: Ntunp pUuwpydwu wnwplywubphg £ (hubnt, pb
nppwUny UJdwl |ntuwpwldwU ypw wagnb) Ep «cnupwpwnjwl gwpdnidp» W/{wd
Uniu QpUunphih wnbunh hnbwwlupUubnhU wnbpbuybint thnpdwnnieynitup:
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The Earthquake that Broke the Iron Curtain: Disaster Under the
Soviet Regime

The starting point of the collapse of the Soviet regime is marked by different events in
different regions of Armenia. If, for the population in Yerevan, the “Karabakh movement”
ended the multinational empire, then for the people living in the north of Armenia it
was the devastating earthquake of 1988. However, in addition to physically erasing the
Soviet presence along with thousands of human victims, the earthquake also opened up
an unexpected space for a number of new phenomena quite alien to the Soviet state,
including the new language of the press (Martirosyan, 2012, Shagoyan, 2014), new materia-
lity (the attitude of one’s ownership of property and unusual products obtained through
humanitarian aid), new civic structures (accessible contact with international structures),
new institutions (American University of Armenia), and so on. The social, cultural, and po-
litical consequences of the earthquake still need special study, although this earthquake
is considered a more well-studied disaster compared to other catastrophes (Nazaretyan,
2023). In my presentation, | will compare the response of the USSR to the three devas-
tating earthquakes that occurred within its territory (Alma-Ata in 1948, Tashkent in 1966,
and Spitak in 1988), considering the problem in their corresponding political contexts (cf.
Stalin, Brezhnev and GorbachevV's positioning on disasters). The reaction of the press and
the qualitative changes that took place or were ignored by the authorities and societies
will be compared among the three earthquakes, mentioning different consequences in
terms of constructive norms, civic movements, freedom of speech, and religious move-
ments. The unprecedented coverage of the Spitak earthquake, which took place under the
“Glasnost,” could perhaps be connected only with the new policy of free speech. However,
before that, under the same conditions of the free speech policy, the Chernobyl disaster
happened, which was attempted to be covered up for quite a long time. | will discuss
how much the “Karabakh movement” and/or the experience of facing the aftermath of
the same Chernobyl disaster influenced the larger coverage of the Spitak earthquake.
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Qnhwp UnGthwljwl

Qnhwn UnbGthwljwup dowynipwiht Jwnpnwpwl E, w.o.e., 33 QUU Suwghwnntpe-
jwl W wagqwannipjwl hbunhwnniinh Uowynipwiht Jwupnwpwunipjwl pwduh
wywag ghinwfuwwnnn: Shinwwl hGunwpnpppniintuutph 2pewlwyu punanpynd
E wnninuh b sGuh JwpnwpwUunteintup, dnnnypnwlwl pnhunnutinieyntup, dwdwu-
gwihu fuunhputpp, hugswtbu bwlb funphpnwihbu pwnwpwywu pnUniEjntluGpu Nt
funphpnwihu W hGwnfunphpnwihu wnopGwwunteintup: IGnhuwy £ «Lnp twpnlg
UbpohU qwlag. innUwlwl wypwynhwubn, hhannnieintu bW yGpwwagdnid» dG-
Lwagpniejwl (Epbwl, 3UN hpww, 2020, 432 E9) W wybh pwl Gpynt tnwulywy
ghunwlwl hnnjwdsubph W hpwwwpwyniiubnh:

d

Gohar Stepanyan

Gohar Stepanyan, Ph.D,, is a Senior Researcher at the Department of Cultural Anthro-
pology of the Institute of Archaeology and Ethnography of the National Academy
of Sciences of Armenia. Her research interests include the anthropology of fest and
ritual, folk Christianity, leisure issues, as well as Soviet political violence and Soviet and
post-Soviet everyday life. She is the author of the monograph From New Year to the
Last Ring: Festive Practices, Memory and Reconstruction (Yerevan, HAI ed., 2020, 432
pages) and more than two dozen scientific articles and publications, which are mainly
related to holiday culture, modern religious and leisure practices, New Day rituals, and
Soviet political violence.

Cunwubljwlu dwnwugnipintu-Gwdypniyp funphpnwihu dawynt-
pwihl, wqquwijht pwunwpwwunipintbutph bW wpnhwjubwgdwl
luwgdtpniynid. uwph wqqugpwywl fudptpp

Swupwihu W hwbwfu bwlb hGnwgnunwlywlu npwdwpbpnieyntuubpned, Gpp wln-
pwnwnd £ wpyntd funphpnwihu Gpypnud Jawynipwihb hupbwagnnpdniubinieyw-
Up, Jwubwynpwubiu, waguwihb/wgquanpwwl ywnh fudpbnphUu, npwtu yuwunl,
funupp uyuynid £ Quhwh dwdwlwlwonswuhg: Iwdwnpynid k&, npn hEug wju nnwi-
nhubphg k£, nn, htwnbGiny dhug wyn «rgywéd» ginwuwwuntpjwl W Upldunjwl
SwjwuwnwUh pGdwlbnh pwpdpwdwibdwlp, npnawyh nwawn unbnsdybg U waqg-
quwihU huplUniejwl wy gnighsgubph b, npwug 2wnppnid pbplu wnwolwihlu wnbn
qpwntgunn Gpabnph nL wwnpbph hpwwwpwy nnipu quint hwdwn: Ipduwywl
hwpprwyn Jowynipeh wnutpu EhU dbuwdnpdwé Ynnnip-intuwdnpuwwt Jun
2ngwlh hhduwnpyutph' fupthe-puetingwpwlltph L wynudpltiph hhuph Ypuw:
Grbt ytipehUUtinhu gnpénibtinieywl Ote stiounwnnpywé Ehu Yppwwl/inuuwdnpw-
ywu b wghwnwghnU/ypnwwagwlunhunwlywl pwnwnnphsutinp, wwyw Jawyniyeh
wnubpnd npnahs nwpdwy dnnnypnwlywlu hupbwagnpdniubnteintup, Jwulwyn-
pwwby waqwagnpwlwl wwnh fudptinh nGpp: Wu dh qqwih swihnd ulniun Ep
wnUunid punwuhph Swéyh Lnwly ywhynn dowynipwihu dwnwlugnipjwl dwdw-
nniyhg waqquihl wwntpnd, pgbpny nu tnwpwany: linphpnwiht tnwphubphu
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dwdwnpniyp pwgnnubph swppnd hwjnuybg bW whwnnipintup dowynipwihu oh-
Uwpwnpnipjwl Jwnniygutph dowynieh tiubph dhengny, nph wafuwwnwyhgub-
pp ybpwsybghu jnipophuwly pwlwhwywpubnh: Upninp dwnwlugnipintu-twdwy-
nntyp whun hwydws Ep dhus win, Ywd Get pwgdb) En, www huswbu U hus
swhny: Abnwppniuhph dwpgh Uwpunniune 2pgwlh Jowyniyjeh wnubph funphp-
nwihU wugjwih b npwug dwnwlghniwl hnfunphpnwihu yipwhJdwuwnmwynp-
JwU huwpwynnpnieintuuGph hwpgtph 2nipg Otn hGunwagnunnieintup yywinid £
dwnwlgnipintu-bwdwynpniyh npnawyhnpbu pwgybint dwuhu nbn 1930-wywu-
utphU nwpngubpnud wgqwihu wwpbph ntunigdwl JwuhU pwlwuwgltnh hh-
2nnniyntbutpny: Lpwughg Nnpnaubnpu wugqwd Ywpunpnd BU win tnwnphuGphu
wwnwihu dwnwlgnieiwl nunignidp 1960-wwllbtnhlU wiju nwpwéswneowlunid
dowynijeh wubph gnpéniubnieijwl (NYndnuinhyp nwnpdwsd wywnph huplbwagnnd
fudpbph unbnddwl vto: Nwawnhg GUnn wyu Uiniep hwunwnynd £ ywpwihu
pwnwpwlwunteintup pubwnpynn Yynuyptwn hGunwagnunnieyintlubpny, npnup wun-
pwnwrund BU 1930-wywuutph YGubphg funphpnwihu Yuwnwyjwpnigjwu hb-
nwpnppnijwl Yhquybunnid dnnnypnwlywt ywph hwjnuybint fuunphu’ gniyg
nwint hwdwp vnphpnuwihu Uhnigywl pwgukpUhynieintulu nt fuwnwn Gnpwg-
pwyuwl gnjwygnteintup (Shay 2002): Uhw wiu hwpgbnu Gup dinwnhp 2nawhb]
Utpyw hwnnpndwl dte huswtu En nmbnwynpynid dwnwlgnipjwl dwdwnnt-
Up funphpnuwihU wgqguwihl pwnwpwwunipiwl Shwdwdwlwy Gpynt wagqwah-
Unipiwl b hunBpuwghnUwhguh gniquhtn Spwagnptpnud, hwnwwbu L{wwnh
ntuGUwNY hGnwgnunnipjwl opjtyun lmwpwswapowlh puwysniEjwl wplunw-
hwiywlywl wpdwwnutinp (Uwaytipn, Uni), Fus Yhpw ugdwytpwybghu Uogwsd
fudptipp, FUs nbnp niubgwy punwUhpp npwlg duwynpdwl gnpénid, huswBu
wunpwnwnpdwy npwlg gnpéniubnieintup punwutywlu thnfuhwpwpbpnieyNtu-
utph U funphpnwihu gyninh wpnhwywlwgdwl ynw:

d

Family Heritage-Suitcase at the Crossroads of Soviet Cultural,
National Policies and Modernization: Dance Ethnographic Groups

In public and research discourse, when reference is made to cultural self-activity in
the Soviet Union, in particular to national/ethnographic dance groups, as a rule, the
discussion usually begins with the Dznhal period. It is believed that it is from this period
that, following the raising of the (until then) “silent” Genocide and Western Armenian
topics, a certain field was created for the emergence of other indicators of national
identity and, perhaps taking a primary place among them, song and dance. The main
platform was the House of Culture, formed on the basis of early cultural-enlightenment
institutions, hut-reading rooms and clubs. If the educational/enlightenment and agi-
tation/propagandist components were emphasized in the activities of the latter, then
in the Houses of Culture, popular self-activity, in particular the role of ethnographic
dance groups, became decisive. It took food, to a considerable extent, from the suit-
case of cultural heritage kept under the family cover, with national dances, songs and
costumes. During the Soviet years, the state appeared among those who opened the
suitcase, through the structures of cultural construction, the Houses of Culture, whose
employees turned into unique collectors. Was the inheritance-suitcase tightly closed
before that, and, if it was opened, how and to what extent? Our research on the issues
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of the Soviet past of the Houses of Culture in the Martun region of Gegharkunik marz
and the possibilities of post-Soviet reinterpretation of their heritage testifies to a certain
opening of the heritage-suitcase back in the 1930s, with the memories of linguists on
teaching national dances in schools. Some of them even emphasize the teaching of
dance heritage in those years, in the creation of self-made dance groups, which became
the locomotive of the activities of the Houses of Culture in this region in the 1960s.
This material from the field is corroborated by specific research on dance policy, which
addresses the emergence of folk dance as a focus of interest for the Soviet government
from the mid-1930s to demonstrate the multi-ethnicity and peaceful fraternal coexis-
tence of the Soviet Union (Shay 2002). How was the suitcase of heritage placed in two
parallel programs of the Soviet national policy: nation-building and internationalism,
especially considering the Western Armenian roots of the population of the region
(Alashkert, Mush)? How were the mentioned groups organized, and what role did the
family play in their formation? How did their activities affect family relationships and
the modernization of the Soviet village? | intend to touch upon these questions in my
presentation.
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Haykuhi Muradyan

Haykuhi Muradyan is a Candidate of Historical Sciences. Her research interests focus
on cultural anthropology, applied anthropology, anthropology of politics and heritage
management. She currently lectures in the Department of Cultural Studies at Yerevan
State University, teaching courses on Introduction to Cultural Studies, Cultural Policy,
and Armenian Culture of the Modern Period. She also teaches a course on Theories of
Cultural Genocide at the Department of Genocide Studies at the Institute of Armenian
Studies at Yerevan State University. One of her most important publications is “The
Cultural Heritage of Artsakh at the Cross-Hairs of Attacks” with co-author Hamlet
Petrosyan, published in 2022.
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Nzhdeh Yeranyan

Nzhdeh Yeranyan, Ph.D, studies the archeology of the South Caucasus, particularly
the Bronze-lron Age landscape and the culture of anthropomorphic stele. He is the
co-author of more than a dozen articles on these topics and a book on the monument
culture of Artsakh (Petrosyan H. Yeranyan N., The Monumental Culture in Artsakh,
Yerevan, 2022). He works in the History Museum of Armenia as the Deputy Scientific
Director and in the Institute of Archaeology and Ethnography of the Republic of
Armenia National Academy of Sciences.
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Constructing the Soviet Image of the City in the 1960s: Political
and Cultural Aspects (the Case of Goris)

The Soviet 1960s are characterized by political and especially cultural liberalization, the
creation of a new “formula” of Soviet culture, which was primarily due to the criticism
of Stalin’s policy, the rejection of the “old” Soviet system and the introduction of a new
policy by Khrushchev. This was particularly related to the policy of acquitting those
subjected to Stalin’s confiscations and “cleansing” them of their “sins.” In the context
of this policy, the cultural image of Soviet cities was often created around the image
of Soviet intellectuals who were subjected to Stalinist repressions. This report is dedi-
cated to the formation of the cultural image of “Bakuntsyan Goris” in the 1960s. Goris
received the status of a city in 1870, and we can conclude that in the second half of the
19th century, an urban settlement was formed in the mountainous Syunik. The newly
founded Goris did not immediately become a city, it was simply established as an ad-
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ministrative and commercial center, the pace of expansion of which was determined
by the limited opportunities provided by the mountainous conditions and the absence
of a railway. After the Sovietization of Armenia, the construction of the city continued
with wider momentum, and the Soviet urban infrastructures were created. This report
deals in detail with the formation of the cultural image of Goris in the 1960s-70s,
the commemoration process of the museum, cultural centers and the city, and the
post-Soviet transformations of that image. The research is based on fieldwork, which
was carried out within the framework of the project “Community and transformations
of public cultural space in post-Soviet Armenia on the example of border settlements,”
funded by the Republic of Armenia State Scientific Committee.
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Aleksandr Fokin

Aleksandr Fokin is a Candidate of Sciences in History, and Assistant Professor in the
Department of History of the Russia Tyumen State University. He is a 2013 and 2017
scholarship recipient from the German Historical Institute in Moscow, and a 2020 recip-
ient of the Visegrad Scholarship at the Open Society Archives. His publications include
“Communism is Not Far Off: Images of the Future in Power and the Population of the
USSR 1950-1960" (Moscow, 2017), as well as the following book chapters: “Kulturange-
legenheiten auf den KPdSU-Parteitagen der 1960er und 1970er Jahre / Hochkultur
flr das Volk? Literatur, Kunst und Musik in der Sowjetunion aus kulturgeschichtlicher
Perspektive” (Munich, 2018. pp. 117-136), and “Women and Their ‘Radiant Future: Con-
struction of Communism in the USSR in Women's Letters to the Government (1960s)”
(History of Communism in Europe: The Other Half of Communism: Women's Outlook.
2017. N2 8. pp. 285-299).
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“We are Waiting for You to Identify the Gadfly of the Village:”
A Legal Protest Against Leadership in Late Soviet Armenia

There is a stereotype that Soviet citizens were a “grey mass” of passive philistines who
chose tactics of accommodation and compromise. This view is most clearly articulat-
ed in the concept of Homo Sovieticus. Working with archives, in which documents of
the party authorities and letters from ordinary people were deposited, one can see
many examples where citizens not passively, but rather actively, expressed their protest
against leaders at various levels. Clear examples of this were the Soviet elections and
letters to the authorities. Despite the fact that the Soviet elections did not provide
alternatives and people voted for one candidate, they could show their discontent by
voting against them. When a person was not elected a deputy, it was perceived not as
anti-Soviet behavior by the population, but as a failure by the party functionaries who
had chosen a candidate that the Soviet citizens did not like. In addition, people could
refuse to vote in protest or leave negative inscriptions on their ballots. Another form
of legalized protest was letters to various Soviet authorities. The party authorities were
obliged to consider complaints from Soviet citizens, which were often anonymous, and
to write reports on the verification of the information received. Often such letters were
a way of dealing with local problems and enabled local conflicts to be revealed. Based
on my work with documents from the National Archives of Armenia, | will present an
analysis of several cases of such conflicts that took place in Armenia in the 1960s and
1970s and place them within the wider context of the functioning of the Soviet system
in the late USSR.
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Aghasi Tadevosyan

Aghasi Tadevosyan holds a PhD in Cultural Anthropology, certified by the Supreme
Certifying Committee of the Republic of Armenia in 1995. He graduated from the
Department of History of Yerevan State University in 1991. His main research interests
include cultural transition and value transformation, modernization, anthropology of city
and space, anthropology of social changes and poverty, civil movements and migration
processes of post Soviet Armenia. He has authored and co-authored 18 monographs
and more than 70 scientific articles published in Armenian, English and Russian. From
2001, he has been a lecturer in the Department of Cultural Studies, Archaeology and
Ethnography at Yerevan State University. He is also Senior Scientist at the Institute of
Archaeology and Ethnography of the National Academy of Sciences of the Republic of
Armenia and was a Fulbright Visiting Scholar at the University of California, Berkeley
for the 2012-2013 academic year.
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The Practices of De-Sovietization of the Soviet-Armenian Daily
Life in Yerevan in the 1970s-80s

This presentation is based on the oral histories | recorded about the late Soviet period.
Among them, the 1970-1980s are often characterized as the most prosperous and
comparatively “free” years of the Soviet period in Armenia. One of the main character-
istics of that “freedom” is the spread of de-Soviet discourses and practices in everyday
life. Their peculiarity was that they did not have an openly anti-Soviet character. They
simply did not circulate Soviet official discourses and practices. Due to their seeming
neutrality, which was not anti-Soviet at first glance, these practices were ignored by the
Soviet state control structures and gradually spread into new areas of everyday life. In
this report, this phenomenon will be presented through the example of urban fashion
and leisure practices. It will be shown how in those practices, the formal-official style
intended for the Soviet man “from above” was rejected at the individual level by way
of its de-Sovietization. For example, in the field of fashion, people rejected so-called
“fabrichniy” (factory) clothes preferring “importni,” or those made by private tailors.
There were also many practices in the field of leisure, when young people preferred
private gatherings with foreign music instead of Soviet-style events. The main purpose
of the report is to show how the de-Sovietization of everyday practices in the urban
environment deepened the gap between officially propagated ideology and daily-life
practices, becoming a factor in the extreme formalization and deprivation of content
of the Soviet system.
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Hans Gutbrod

Hans Gutbrod is Associate Professor at llia State University, Tbilisi, and Senior Fellow at
the Center for Peace and Conflict Studies, Seton Hall University. He has worked in the
Caucasus since 1999 and as Director of the Caucasus Research Resource Centers from
2006 to 2012. He regularly works with think tanks around the world. He has written on
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Yerevan's Cascade Memorial: Returning Attention to Victims of
Repression

Everyone in Armenia knows the Cascade complex — a landmark stairway that connects
Yerevan's downtown center with Victory Park above the city. Yet aside from those
interested in history, few in Yerevan know that at its very top terrace the Cascade
also contains a major memorial to the victims of repression. Like the history of the
Soviet repressions itself, this Cascade Memorial remains somewhat neglected - even
if a small group of Armenians are now trying to restore and recover the memory of
the repressions.

This paper summarizes research in and around Yerevan's Cascade Memorial; looks
at the June 14 commemoration from the perspective of participant observation and
puts this remembrance into the context of Yerevan’'s charismatic architecture; situates
this particular commemoration amidst the calls for wider engagement with the past;
highlights how fragmented knowledge around the Soviet repressions and the creation
of the Cascade Memorial is; applies an Ethics of Political Commemoration to review
the practices and suggest tweaks to overcome marginalization; draws out implications
for some state institutions and universities; and also connects the commemoration to
contemporary debates.
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Hranush Kharatyan, Ph.D,, is a leading researcher of the Institute of Archeology and
Ethnography of the National Academy of Sciences of the Republic of Armenia. She
has been engaged in scientific work since the 1980s. In recent years, she has been an-
alyzing national politics in the USSR and Turkey, and the formation of ethnic and civic
identities in the 20th century. She has published 10 monographs, compiled and edited
7 collections of scientific conferences and thematic articles, published 115 articles in
scientific periodicals and collections in Armenian, Russian, English, Turkish, and Polish,
and is the author of dozens of publicly available articles.
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The Armenian Genocide Factor in the Political Violence of the USSR

The special friendly relations between Soviet Russia and the Kemalist Turkish Republic
ingrained a certain attitude towards the hundreds of thousands of people who survived
the Armenian Genocide and took refuge in the Caucasus, particularly in Soviet Armenia,
and their descendants, which was also clearly demonstrated in the political violence of
the USSR. Article 8 of Soviet Russia’s 1921 Russian-Turkish Treaty of Moscow, and Article
10 of Soviet Armenia’s Treaty of Kars of the same year aimed to prevent the formation or
existence of groups aiming to fight against the other country (Turkey) on their territory
or any part of it. Obviously, those who survived the Armenian Genocide in Turkey and
settled in Eastern/Soviet Armenia could be seen as a group of people aiming to fight
against Turkey. Most of them considered their stay in Armenia temporary and were
waiting for favorable conditions to return to their homeland. In February 1921, when the
Russo-Turkish Moscow Treaty was being prepared, an uprising took place in Sovietized
Armenia against the “red terror” of the Soviet government. It began on February 13 at
the foot of Mount Aragats by the Sassoun people who had settled in the Talin region,
but was quickly joined by the local Armenian inhabitants. As it was “initiated by the
Sassoon people” it gave reason to label the rebellion as “migratory.” The immigrants,
survivors of the genocide in Western Armenia who had settled in Eastern Armenia,
were painted by the Bolsheviks as “anti” (anti-revolutionary, anti-Soviet, anti-Bolshevik,
anti-socialist..). From then until 1953, “immigrants as anti” remained one of the im-
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portant targets of political violence in the USSR. In October 1924, Artashes Karinyan,
the deputy chairman of the Central Executive Committee of Armenia, published the
article “It is Necessary to Put an End to the Gathering of Armenians in Armenia and
Disperse the 300,000 Western Armenian Emigrants to Russia” in the Inter-Federation’s
Russian-language periodical “Economic News.” The meaning behind this was to clear
the territories bordering Turkey of Armenians who posed a threat to Turkey. Turkey
made similar demands to all its neighboring countries. In a March 19, 1937 report sent
to Stalin by the Central Committee of the Communist (Bolshevik) Party of Armenia
about the “reasons for the existence of enemies of the people” in Soviet Armenia, the
existence of more than 300,000 “settlers from Turkey” is mentioned. There is no men-
tion of the word “Armenian” in the arguments for the deportation of Armenians from
the Caucasus, rather there is a reference to “former Turkish subjects.” In the case of the
many Armenians exiled from Armenia and Georgia on June 14, 1949, the basis of exile
is stated as “former Turkish subjugation.” Another form of political violence was making
the topic of the Armenian Genocide taboo in the USSR.
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The Village Teacher: Changing Perceptions in the Armenian Vil-
lage from the Soviet to Post-Soviet Period

While paying close attention to pedagogy cultures, i.e., instructional, ideological and
curricular practices (Jewett, Schultz 2011), the anthropology of education has not fo-
cused much on how the perceptions of teachers are being shaped and transformed
in traditional, modernized and transitory environments. At the same time, the figure
of the teacher in small communities is of huge social and cultural importance and its
manifestations depend on multiple social, political, and cultural factors. My research
seeks to understand how the transitory processes from Soviet to post-Soviet social,
political and cultural environments influenced the perceptions of school teachers in
Armenian village communities. The main trigger was the discourse on the changing
attitudes to school teachers, and their changing social roles and significance in com-
parison to Soviet times, when the teacher was imagined to be an outstanding social
and intellectual authority. The question | pose asks whether this corresponded to re-
ality or was just an imaginative narrative construct, and, if it was the reality, how and
why was it transformed? The theoretical framework is based on the anthropology of
professions and everyday life. The social and cultural roles and functions performed by
the teacher were explored using E. Goffman’s frame analysis approach. The front and
backstage of the teacher’'s frame were examined. Furthermore, the transformations of
the teacher frame were analyzed in the context of the transition from the Soviet to
post-Soviet years. My preliminary findings reveal different levels of shaping the social
figure of the teacher, that of the state and ideology and that of community and status,
and the characters of interactions and interdependence between these two levels. This
research is based on qualitative research methods including interviews with teachers,
pupils and parents from 20 villages of the Republic of Armenia, media and archive
source surveys, and personal observations.
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University of Southern California. The areas of academic interest include identity studies,
education policies, and Soviet and post-Soviet societies.
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Teacher Identity and Demonstrative/Open Classes in Armenian
Independent-Era Schooling

The experience of being a teacher remained relatively stable during the Soviet era,
before the abrupt and unforeseen changes in politics, economics, and culture. Conse-
quently, it has been challenging for teachers to keep up with the changing demands
placed upon them. The radical changes and reforms implemented in the education
system have further increased the responsibilities and pressures on the professional
community, which was already under public scrutiny and observation. The study of
demonstrative classes, which are organized by teachers and the school administrative
staff, provides important insights into the fragments of teacher professional identity, the
public image of school and how it interacts with society. The selection of these specific
events reflects their public and demonstrative nature. My research aims at examining
the remnants of the Soviet experience and the ongoing dynamics of teacher identity
and image. School events are an important part of communication between school
and society in general. By following the role and purpose of school events | strive for a
better understanding of teacher perceptions about public expectations from schools
and teachers.

The general theoretical lenses of the research are the ideas of dialogical self-theory
proposed by psychologist Hubert Hermans. It is a sufficient tool to see the way teacher
identity is shaped by social and cultural factors, as well as to identify the precise factors
in the present-day dynamics.
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ubpnd h hwjn GLHwS Ggquwlywl hnihnfuniyntlubphu:

d

Lilit Ghazaryan

Lilit Ghazaryan is a PhD candidate in the Anthropology Department at the University of
California, Los Angeles. She is currently working on her dissertation on language policies
and practices in kindergartens in Armenia, addressing the existing ideologies about
the language and how kindergartens are sites of socialization of those ideologies. Her
work aims to draw comparison between private and public kindergartens, as well as
reflect on the pre- and post-war realities in Armenia and the influences those changes
had on the language practices in kindergartens.

cuyt’p, pY «puytp». hEnfunphpnwhu Iwjwunwuh Yppwlwl
hwdwunpgnid oguwgnpéynn nhitjwaltpp

SwjwunwUh Yprwlywl ninpunh hwdwwnbpunnid wdtbwnwpwdywsd nhutijwalp,
npny nhuntd GU ntunigshU Ywd henhbwynieintu ntugnnubnhu, «puytp»-u £: Quwi-
jwS npwbiu inbEnpUhu wil Swjwuwnwl Untinp £ gnpst unbunwwlu hofuwlntpjwlu
opnp, pwnl, hhwnyt, gninieiniu £ niubgh) 2w wydbith Junnig dhugl wju hdwuwnu
nt gnpdwontEintup unwlwip: hd bwywwnwlu £ ywnagby, rE huswtu b hugnt £ wyu
nbndhup 2upnibwyt gnpswsyt Iwjwunwuh vnphpnwihu Uhnipyntuhg wulyw-
fuwlwinig hGwnn, b hUswbu £ wil wuwnbuyb] hwywreniuwwlbwgdwl wihph Ynn-
dhg, nph dheony wugb| bW nbn wugunud BU gnpbrt pninp hGuinfunpnhpnuwihu Gpypub-
pp (Friedman, 2010; Pavlenko, 2006, 2008): Stpuhuh gnpdwoénieintup, hdwuwnp W
Jwpnywlug wunghwghwubnpU wybih jwy hwuwlwint hwdwn Gu wugywgnpt) Gd
hwpgwagnniigubp tnwnpbn tnwnphpeh, thnpdwenipijwl b JwubwaghwnniejwlU nbn
dwpnywlug htwn: Gu bwl hhduynd 6J wyGnwywl bW Jwubwynp dJwuwwwpunbg-
Ubpnud hd wpwé nwanwihu w2luwwnwuplubph dwdwlwy nbuwdwjbwagnnteintu-
ubph b nhunnudubph dhengny hwywpws Uinipbnh ypw: IGnwgnunnipjwl 2pow-
Lwynd nhitwaubpp nhunwpyynd U npwbu unghwwywu hEnwynpnipiwl,
hhGpwpfuhwih W hwpgqwUuph gnighg (Firth, 1972; Goffman, 1967; Holtgraves, 1992):
«Cuybp»-p pUbwpynd GJ npwbu nhdtjwal, npp wwpnibwynud £ nud (Brown and
Gilman, 1960) b unihnwnpntEjntu (Bayertz, 1999; May, 1996; Laiten and Pessi, 2015):
Lwbl hhduynd BU |Ggwlwlu unghwihqwghwih wnGuniiwlU ypw, nnh dhengny
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hwuwtnwunynid £ unthnwnnieintup (Gleason, 1980; Burdelski and Howard, 2020; Duff
and Hornberg, 2008): RwlUh np w2fuwwnwlpp ntr purpwgph dte k&, hd bywwnwyu
E owpnilwyt hwpgwapnuygubn W nhwnnuiubn wughwgub] wybih hunwy hwu-
wlwint «puybp» nhitiwalh gnpswénieintlU Nt wunghwgwubpp W wwngabnt
wil thnthnfunieyntuubnp, nn npwup Ynnid U dwdwluwyh pupwgpnid, huswbu
Lwl pwgwhwiwntbint, rE huswbu Gu dwdwuwlywyhg GpbGluwubpp unynpnid og-
wnwgnndt) wiu nhdtGiwaubnn:

d

Friend or Comrade? The Address Forms in the Educational Con-
text in Post-Soviet Armenia

In the majority of the educational settings in Armenia, the dominant address form to-
wards the teachers or those in authoritative power is the term ‘uhnker’ (puytn) which
is comparable to ‘comrade’. While this term as an address form became utilized in Ar-
menia as a result of the Soviet rule, the word itself has existed far longer than this new
acclaimed use and meaning. My goal is to find out why and how the term had survived
the independence of the Republic of Armenia from the Soviet Union and was ignored
by the reforms that came right after as a wave of de-Russification efforts that almost
all post-Soviet countries were and are still going through (Friedman, 2010; Pavlenko,
2006, 2008). To better understand the use of the term, its connotations, and the asso-
ciation people have towards it, | have conducted interviews with people from diverse
backgrounds, ages and experiences. | also rely on my field work in public and private
kindergartens through participant observations and video recordings. My research is
informed by the theoretical concepts of address terms as indicators of social distance,
hierarchy, and respect (Firth, 1972; Goffman, 1967; Holtgraves, 1992). | discuss ‘uhnker’ as
an example of a non-reciprocal address which contains the awareness of power (Brown
and Gilman, 1960) and solidarity (Bayertz, 1999; May, 1996; Laiten and Pessi, 2015). | also
rely on the theory of language socialization as a process through which solidarity is
realized (Gleason, 1980; Burdelski and Howard, 2020; Duff and Hornberg, 2008). As this
is a work in progress, my goal is to continue conducting interviews and observations
to better understand the use of the address term ‘uhnker’, its implications and asso-
ciations, and how those have changed over time, as well as how children nowadays
are socialized into using the address term.
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Sni hw Ubuinujwl

Snithw UWuinnUywup 5M3 Mwundnipjwl Swyniinbinh Uowynipwpwuntpjwl wd-
phnUh nngbuwn £: Lw nwuwdwunnd £ Upnuh Jwpnwpwunteintu, Unghwjwyuwl
Jwnnugubph Jwpnwpwunteiniu, Ugwynipwiht dwpnwpwlnieiniu, Yepwolulunh
W Unp nwph Gypnuwih dawyntjpe wnwnwubpp: Wunnbjwuh Jwubwaghunwywl
hGunwppppnieintlubpp yepwpbpnud GU Ypnuph dwpnwpwUniejwup, unghwjwwu
Jwrnniugubph Jwpnwpwuntjwup vnphpnwihu ne 36wn-funphpnwihu 2pewlutnh
2tiounnwinnnipjwdp: UuinnUywlp Jwuliwygb| £ 0h 2wpp wuhwunwywU b fudpwihl,
ntighnUw| n. Shewqquihu dSpwabiph b npwlghg wnbjwql hhuap ntywywnti:
Lw fudpwagnbl nt ywqut] £ Gpyne Snnndwédnt, henhuwyb) £ 50-hu Unuin hnnywis-
Ubp hwybpBu, nniubpbu bW wugtptu:

d

Yulia Antonyan

Since 2008, Yulia Antonyan has been an Associate Professor in the Department of Cul-
tural Studies, Faculty of History, at Yerevan State University, where she teaches courses
on Anthropology of Religion, Anthropology of Social Structures, Introduction to Cultural
Anthropology and Cultural History of European Renaissance and Modernity. Her profes-
sional interests lie in anthropology of religion and anthropology of social structures with
a special focus on Soviet and post-Soviet periods. She has led and been part of humerous
individual and joint, local, regional and international projects on different problems of
post-Soviet religion and social developments. Additionally, she edited a volume on the
anthropology of post-Soviet elites in Armenia and Georgia (2016). Her fieldwork took
place mainly in Armenia (including Artsakh) and Armenian communities of Georgia,
Syria and Lebanon. Antonyan has been an invited lecturer or short-time research fellow
at the universities of Berkeley (USA), Fribourg (Switzerland), llia State University (Tbilisi,
Georgia), lena (Germany), Salzburg (Austria), Complutense Madrid (Spain), and Paris Cite
(France), and participated in many local and international conferences. She speaks fluent
Armenian, Russian, English and French. Antonyan has published approximately 45 articles
in English, Armenian and Russian in reputed journals and publishing houses. Her major
writings can be found at https://yerevan.academia.edu/YuliaAntonyan.

Upnynp huwpwynp Ep ayuydwbwynpybp h2luwunieintUutph
htwn. Ypnuwywu thnppudwulunipintbutGph gnjuwndwlu autpp
nphpnwihu Iwjwunwunud (Unpnjuwuutph, wunphubph ni hwgy

Ywpnihjutiph ophuwyny)

funphpnwihu hofluwlnieintuubnp Gugnid Ehu huunhwnnighnUw)] Ypnuh gwuyw-
gws npubnpnud: Mtw hwnywwbu fulnphwnpnig Ep wiu Ynnuwwu thnppwdwu-
Unteyntuubph nbwpnid, nnnug hwdwn Ypnuh wwhwwuntdp hupUnijwU Ywnpln-
pwanuu hwng En: Upbbpwl Iwjwumnwuh tnwpwsdpp MNntuwywu wjupniejwup
dhwglbinig htwnn, wju wwywuwnwl nupdwy wjunbn Ubpgqunrwsd Ypnuwywl
fudptGph hwdwnp: Lpwug UGpqwnENUp wppbtn Ywwnbwnrubpny Enp, hhdbwyw-
unud gnjwunudwl Junwugubph hn Yuwdws, uwlwiu (hnyhu hwdwuwwwnwu-
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fuwunud Ep Yuwyubpwwl Spwagnh bywwnwyubphU: Nntuwwl Yujupneynituncd
ynnuwwlu hwdwijupubph pwdwlundp Jwpswwu hwdwlwngh Jdwu En, npp
hwunwwbu Yupunp Ep uiubpwwlu swipwdwubph nt uwhdwlUwgswihU nw-
pwsplutnh hwdwn: Unugu nnwpwsdpnd Ynnp Ynnph wwypbind viwppbp Yypnuwywu
hwdwiuplubnp, wjuniwdtUwiuhy, hpwphg wuywlu Epu, uwlwiu ninnwhwyg Ywfu-
Jwoénipjwl dte Ehu gunuynid EUinpnuwwlu hofuwlnipjniuubnhg: Inphgnuwi-
ywu Yupjwspny win hwdwiuputinp gpbpt s6U hwnnpnwygytbp dhdjwlug hbw
shwoybin dwdwluwly wn dwdwluwly hpwlwluwgynn inuinbuwwl Ywd unghw-
lwywl 2thnidubpp: Uowynipwihb dtyniuwgdwl wyu dup pniy) Ep tnwhu Upwlg
wwhwuwub) hpbug hupUnteintlu Nt pnbwlywu Yywluph wnwludbwhwwnynipyniu-
Ubipp: vnphpnwjuwgniihg htunn Ypnnuh huunhunnighnuw| dubph nBJ Ywwnwnh
wwipwnp, Ynlunqubph uinbnénudp, pprUwgwnep, nippwlwgniiu, «cwupdwnwgdwU»
pwnwpwlwlntintuu nt wj gnpdnuutbpp ppbghu Sfuwywu hwdwiupubnh $np-
Jw| pwundwlup, pnuwlwl ypwlynhuwih Gyenbgwywu dubph wuhGwnwgdwlp,
hupUntpjwl Ywrnigwophg Ynnuwlywl pwnwnpwdwuh $npdw) yGpwgdwup, hu-
sh thnfuwntlu wybh £ 2b2unwinnyb) wqgwihup: UhwdwdJdwlwy, Ypnuwlywl thnp-
pwdwulntejntuubpp s6U Ynpgpbp hptug Ypnuwwu «wynipjwl» qgugniiubpu
nt uwhdwlUubpp npwlp wwhwwubin nwnppbp wunhéwuh: 2GYnygp Yeunpn-
Lwgws Y huh vnphpnwiht Iwjwuwnwund puwlyynn Gpbp Ypnuwywu fudpbpp
Jdninywliltinh, wunphutinh b hwy Ywenihutinh /«$bpwlytnh»/ ypw: Unhunwnyydh,
rL huswbu £ YpnuwlywU nt Ypnnuw-hwdwiupwihu hUunhunninubnh pwgwywintye-
jwl ywidwuubnnud win fudpbphU hwennyb) wwhwwub| hpbug Jowynipwihu nt
Ynnbwywl wnwlduwhwwnynieintuutpp, nnnup Upwug twppbnnud Epu wy) fudpb-
nhg: Uh Ynnohg bayws fudpbpp wyunhynptu oguinynid Ehu wiyp unghndawynipw-
1hu UGluwUuhqgquiubphg, huswhuhUu EhU wdniubwywl ypwunhywubpp, ophuwy,
wwhwwutny Ypnuwwl Uspwdniuuntpyntuubnp, <pwupnjujul» inuinbuwadubnp,
wyunhy Ywd wywuhy nhdwnpnipjwl dubnp, «thnfuwphunn» hupunteiniuutnp, ybp-
Lwyniywn Ynnuwwunteintup b wyu: Uyntu Ynndhg Upwug gnjuwnbntdp Ywnpnn
E Yuwwdws [hub] npn2 hnppwdwulnipiniuueph wywhwwudwl hwwnnly nGdhdh
hGw, Gnpp funphpnwihu hafuwunieintUuGpp Ywnotbu rhb sEhu Uywunnud Upwug hup-
Untpjwl Ypnuwlwl $npdwnp: Ywnbif £ nw wpnynp hwdwnt) haofuwlnieiniUut-
nh htwn spwpapwawiuynn jnipwhwunniy «widwlwynpwsnieiniu»: KUy unpnn
EhU win thnppdwulnteintlubnp wnwownyt hwywynpnuwywlu dugnidubnh ent-
lwgdwlu nt Ypnbwywl wypwlunhwih «wbnbudwl» nhdwg: 2RGYntygp thnpabint £
wwwnwufuwlb| wju hwnpgbph:

d

Was it Possible to “Negotiate” with the Authorities? Forms of
Survival and Adaptation of Religious Minorities in Soviet Armenia
(Cases of Molokans, Assyrians and Catholic Armenians)

Soviet rule suppressed any form of institutional religion. This became problematic
for religious minorities, for whom the preservation of their religion was primarily a
matter of identity. Historically, the territory of Eastern Armenia, after its annexation
to the Russian Empire, became a haven for different religious groups that migrated
there for various reasons, but all within the framework of an imperial project. In the
Russian Empire, the division into religious communities was organic for the system of
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government, especially in the imperial periphery and the imperial frontiers. Living side
by side on the same territory, different religious communities were nevertheless inde-
pendent of each other, being instead vertically dependent on the central authorities.
Horizontally, religious communities almost never came into close contact with each
other, not to mention sporadic economic or social contact. Such a level of religious
and cultural autonomy allowed them to maintain their identity and specifics of reli-
gious life. However, after Sovietization, an active fight against the institutional forms
of religion, the creation of collective farms, forced mass migrations, urbanization, the
policy of indigenization, and other factors led to the formal destruction of parochial
communities, disappearance of clerical forms of religious practice, and the formal
removal of the religious component from the identity structure of religious minori-
ties, stressing instead the ethnic and national ones. Nevertheless, religious minorities
did not completely lose the feelings and boundaries of their religious “otherness,”
but retained them to a different extent. The presentation focuses on three religious
minorities in Soviet Armenia: Molokans, Assyrians and Catholic Armenians (“Franks”).
It will discuss how, despite the absence of formal religious and religious-communal
institutions, these groups tried to keep their cultural and religious identities that
distinguished them from other religious groups. On the one hand, groups actively
resorted to different social and cultural mechanisms, such as matrimonial practices,
in particular, religious endogamy, moral economies, forms of passive/active resistance,
“substitute” identities, vernacular religion practices, etc. On the other hand, their sur-
vival might also be associated with a specific regime of subsistence of some minori-
ties, where the Soviet authorities would disregard (to a greater or lesser extent) the
religious formats of their identities. Can we call this an unspoken “agreement” with
the late Soviet authorities? What could those minorities offer in return for dwindling
anti-religious pressure and turning a blind eye to practicing their religions? The pre-
sentation is an attempt to answer these questions, based on field research done in
2021-2022, as well as printed materials from the Soviet period.
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Lhihp Qupphbywl

Lhihre QupphGpwup GpLwuh wEnwywl hwdwuwpwuh MwundnipjwlU $wyneg-
inbunh Uswnipwpwlnipiwl wdphnuh wuwhpwUwn £ NtuwUb] £ Unyu wdphnuhp
pwlwiwynnd b dwghunpwunnipwinid: 2022 fe. Epwquniu+ thnfuwbwydwUu Spwig-
nny ntuwub £ Uduinphwih 2uigpnipg pwnwph @wnhg Lnnpnu hwdwuwpwuned:
LUpw ghnwwl hGwnwpppnpnipintuutnh 2pewbwyp Ubpwnnd £ dowynipwihu
W unghwjwlywu Jwpnwpwlnipiwl, Ypnuh dwpnwpwlunipjwl ninpunubpp: 36-
wnwpppnynid £ unp nt Unpwagnifu 2powbh hwiwywu unghwi-dowynipwihu hpn-
nniEyntuubpny, Jwulwynpwwbu ginpwiwgdwl, pwnwpwghwlywl gwnpdnidutnh,
Ynnu-wbwnnipintl hnfuhwpwpbnnieiniuutnh, Ynnuwywu thnppwdwulnieiniult-
nh yGpwptipjw| ptdwutpnyd: Lpw rEHUWSNLWHWU wnBUwlununiEjwl pGUWU £
«dwdwlwlwyhg Iwjwunwluh pnnnpwlwl hwdwiuplubnh Jdowynijeh unghwi-
nunbuwluwl wuwbynubnp»:

d

Lilit Gabrielyan

Lilit Gabrielyan is a PhD student at the Department of Cultural Studies in the Faculty of
History at Yerevan State University. In 2022, she studied at the University of Paris Lodron
in Austria under the Erasmus+ exchange program. Her research interests include the
fields of cultural and social anthropology and anthropology of religion. Lilit is interested
in the Armenian socio-cultural realities of the new and modern period, in particular
topics related to globalization, civil movements, religion-state relations, and religious
minorities. Her Ph.D. thesis focuses on winhe socio-economic aspects of the culture of
Protestant communities of modern Armenia.

3pu hhuntbwjwuubph pnnnph 2wpdnidp 1960-wjwl pEPE..
(Phauwpe nuynpngh uwutph ophuwyny)

1950-wlwuubph ybpghu W 1960-wywlulutnhU funphpnwihu hofuwuniyntluGnh
Jwpwsé pwnwpwlwunieintup Yynnuh b Gybntgnt Uwwndwdp Yunpbh £ punpn-
261 npwbu Ynnuh nbd wpawyh fupnigsndyw thni: Uyu inwphubiphu fupniggsndyw
Jwnswywnap, nnp npntignt| Ep «yndntbhunwwl hwuwpwyniywl Yunrnigdwl»
U funphpnwiht Unp dwpnnt unbnddwl ninhU, (npnud Yynnup nhunynid Ep npwyu
ynuniuhqih jwnnigdwl twlwwwnphhU fuwlugqwpnn gnpdnl), hpwlwuwgunid
Ep hwywypnuwwl wpawy Ypnuwwl dwpnulg Uywndwdp ogunwagnnpstiny
Jwpswywl, quwnwithwpwiht UGpgnpsdwl W nidwihU Ywnnygubnh Sugdwl wnnwin-
ptGn anpshplbn (Fletcher W, 1971; Anderson J.,1994; Dobson M., 2018): UjuntwdtUwiy-
Uhy, 1960-wwl pywlwulubtnh uygphl wnbnh nlubgnn pwnwpwghwywu pnnnph
2wndntiubnu Nt wjjwunhnipjwU wbp Lywuwnbghb Lwlb hhuntbwywu Ypnuwywl
ninnNLERyWU Unp wprUntEjw Ul Nt wynhywgwsd Ypnuwlywl swpdnidubph tnwpws-
Jwup: Unuu gbyngh bwwwnmwyu £ ubpywywgut), et huswbu 1960-wlwlutnhu
Gnpbwuh wEnwwl hwdwuwpwUuhU wrpurbn gnpédnn $hghjwdwrtdwnhyw-
YwUu nypngnud uyuybg Ynnbwlwl wyEuinbynuinbwlwl gwunpdnid nwnpngh uwubnh
2ngwlunid U b huswhuh gnpShpwlwaqd Ehu Yhpwnenid funphpnwihu hwwnney Sw-
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nwintpjntUUGNp 2wndnudp Gugbint hwdwn: IGwnwgnunnieintup hhdugws £ pwund-
JwlU Jwulbwyhgubiph htun hpwywuwgywsé hwpgwgnnugubnh, wpfuhywihu Uyne-
rtnh, unphpnwihu rtprtnph UL ghnwwu gpwywunipjwl ypw: 1960-wlywlutnhu
M3 Shquwre nwnngnid ujujwsd Ypnbwlywl hhuntbwwl gunpdnidp tnwpwédybg
nwnngh 30 uwubnh W ntunighgutbph 2pgwunid: Uju punhwwnwyyw gnpdnn 2wn-
dnid Ep, nnp hGunwgqwinid pwgwhwjnybg funphpnwihu UAL-h Ynndhg: Uwwil ng
hpwywlbwgywsd dGppwlwnieintbutpp, ng £| gwnwthwpwlywl bengnpénieynilu
nL uwubnhU funphpnwihu wpdbputbnny «JGpwnwuwunhwpwybin thnpdbpp shw-
uwl hptug Uwywwnwyhu: Uu tnwphubphu gwpddwu wynhy nGpwywunwpubpp
nwndwl hwy hwuwpwyniejwl tnwppbn 26pnGpnud tnwpwsynn hhuntbwywlu Ynn-
Lwlwl ninnnipijwl pwnpnghsubn, Shupnutpubp, huy 33 wuywfuwgniihg htunn
unbndynn hhuntbwlywu tnwppbp Gybnbghubph hhduwnhpubp W wywa hnyhy-
ubin: IGrnwpnpppwlwll wiu £, np prbwlUgws |hubint hwugqwdwupp ng Shwiu
shuwluqupbg wju wudwlg hpwlwlwgub] Ypnuwlwl pwpngsniEintu W hhaub
Unp Gybntghubp, wy Lwl hwunhuwgwy wiu Gybntghubph wdtbwagnpdnu W
wubtlwawuwn «wywindynn» wnwuwbubphg dtyp:

d

Old Pentecostals’ Protest Movement in the 1960s (Case Study of
the Students of the PhysMath School, Yerevan)

The Soviet policy towards religion and the church of the late 1950s and 1960s can
be described as an anti-religious phase of the Khrushchev era. In these years, when
the Khrushchev leadership had set itself the goal of building a communist society
and creating the “new man,” in which religion was seen as a disturbing factor, the
Soviet leadership carried out an anti-religious campaign against religious followers,
using political and ideological tools and the security apparatus. Nevertheless, political
protest movements occurred in the early 1960s, which also led to the awakening of
Pentecostalism and the spread of other religious movements. The aim of this paper is
to answer the question of how the Pentecostal movement was founded in the 1960s
among the students of the PhysMath school, which worked within the framework of
Yerevan State University, and what tools the Soviet secret police, or KGB, used to sup-
press the movement. The analysis is based on interviews conducted with members of
the movements, archival materials, Soviet newspapers and academic literature. The
Pentecostal movement began in the 1960s in the YSU PhysMath school and spread
among 30 students and teachers. It was an underground religious movement that
was discovered over time by the KGB. Nevertheless, neither the arrests, the ideological
interventions nor the “political re-education” achieved its real goal. The active mem-
bers of the movement of that time later became preachers and missionaries of the
Pentecostal movements which spread throughout different strata of society, and after
the independence of Armenia they became the founding members and pastors of the
newly established churches. It is interesting to note that not only did the repressions
not prevent the movement from realizing religious evangelization and founding new
churches - the repressions also became the most important and most often reclaimed
“legends” of these new churches.
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Ulbwwinnih Snjjdwlugl

Ubwuwnnih Snydwlglp hwjwaghwnnieiwl nnunnph Yngnid £ unnwgt) Lnu Ulek|Guh
Ywh$nnuhwih hwdwuwpwund (UCLA): b phdu wy| ptdwltnh hp hGnwgnunnipe-
jntlubph wnwugpnid GU hGinfunphpnwihu Iwjwuwnwuh Ypnuwlwu pwgdwqu-
Unteintup, Yynnbwwl wggqwibwlwunieintup b yGwnnieintu-GUENGgh hwpwpt-
pnuyntulubGpp: Pp nnyuninpwywl wnbUwlununieywU Ut Uw nuuntuwuhpnud £
hGununphpnwihu Swjwuwnwunid Ghnwih yywubph UWwwndwdp wuhwunnipdn-
nwywuntpjwl ywwnbwnubnp bW wwnpanid, rE hugnt Jwpnhy, sbwjwd unghww-
ywu p2Uwdnipiwlp, dhwgwl hwdwiuphU: Lw Jowynipwiht JwpnwpwUntjwl
Jwahuwnpnuh Ynsnd £ unwgl) Uwuyun MEntppnipngh Gypnywywt hwdwjuw-
pwUuhg (Mnuwuwnwl) b ywwndnipjwl pwlwiwydnh wunhbwu Upphph nwalbwihu
hwdwuwnwuhg:

d

Anatolii Tokmantcev

Anatolii Tokmantcev holds a PhD in Armenian Studies from the University of California
Los Angeles. In his research, he focuses on religious diversity in post-Soviet Armenia,
religious nationalism, and state-church relationships, among others. In his doctoral
dissertation, he addresses the reasons for intolerance towards Jehovah's Witnesses in
post-Soviet Armenia and explores why people joined the community despite social
animosity. He received his MA in Cultural Anthropology from the European University
at Saint Petersburg, Russia, and BA in History from the Siberian Federal University.

Ghnjwih yywutph hwdwjjupp npytu ypwyuwugujwsds
fjunphpnuwijhu hpwwuntEintu

funphpnwiht qunwthhwnpwhunuwwlu b pwnwpwlwl hwdwywnpgh thinignidhg
htwunn Iwjwuwnwunid wwnnn rntuwfunu Jwnnhy, win pynid” Unpptswuhg GHws
thwfuunwywuubpp, hwynudbghtu wuunynp yhbwynid, pwuh np nrniubptup, np-
wbu inhpwuwbinnn lunphpnwghu Gant, Unpgnt Ep hp Gpptduh Yupguyhéwyn:
1990-wlwluubnh pupwgpnd hwiGptuh whpwwbunnudp ubpn uwwywd En hwy-
Juwywunipjwl nt wogwibwywlnijwl hbwn, dhusntr nniubptup hwdwnynud En
npwbu qunnipwihu [Sh bpwl: NnLubpBup pwndp wndtp niubgnn |Gqyhg nwnab
En pwgwuwywl oh fuwpwluwnnpnad: Fwgqdwrhy pniuwfunu Jwnnhy unhwyywsd
EhU b hpGug w2iuwwnwywiptnp: Cuwn Unp wqgwjlwlwl guwnwthwnpwfununte-
jwl' hwy |hubp ne hwibptBu funubip nwnpat) Ehu funphpnwblgwlwihu Yuwhwunwih
hhduwywu wnpinip, nnhg rntuwunu Jwpnhy gpyyws Epu: Wy funupny’ nniuw-
funu Jwpnhy Unp hwjwyGunpnu wafuwnhnd Yynpgnpbp U hpGug nbnp hwupw-
thu nwuwlwpguwl dte: Ipwupwhywsd Unp wggqwjbwlwl nt hwjwyBunpnu
woluwnhhg nniuwfunu Jwpnwughg 2wwnbpp wwwuwnwubghu Ghndwih Jyw-
Ubph hwdwjupnid, npnbn rniublGpp Yugunud BU Gpypnpn wdtbwdts funudpp
hwibnhg htunn: Uju ypnbwlwl hwdwiupnid nniubpBuh tnnhpwwGunnudp pwpén
E quwhwwnynid, npp nniuwfunu Jwpnuwug hwdwn yepwwlugqunud £ (Ggwyuwl
nt hwupwihU <unpdwnieintupy»: Nnruwfunu Ghndwih yywubpp pwpngned BU nnt-
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uwhunu Jwpnwug, npp YwplnpnipiwU nt wuthnfuwnphubihnipijwu qgwugnd £
untbindnid Upwlg Unwn, pwUh np wnwlg wju pwpnggntejwl Iwjwuinwlh nntuw-
funu puwyhgubnh nL gpnuwapeohlyubph UGS Jwup skp Swunpwlw «Rwph |nLp»-hu:
Ghndwih Jywubpp hwdwwnnid Gu, np ULnp w2fluwnh (Mfpwfuwn) Yhwuwnwindh, Gpp
«wiyu pwph nipp pwpngyh wdpnng Gpypnyg 0GY pninp wagbinhus (Uwnptinuh
24:14): 3Ginlwpwn, hwdwiuph dte Upwlug wnwpbntEjNtUp 2wwn pwndp £ quw-
hwwunynid, nnp yapwlwuqunid £ hupbwgbwhwunwlywlp nt sShwdwdwluwy hwu-
nhuwunid hwupwihU nt funphpnwl2wlUwihu Yuwuwhwwih wnpinip: Ywpbih £ wub),
nn Ghndwih yywutph hwdwiupp yepwlywugqunid £ nniubptup Yuwplnpnipyniuu
nt ywpagwyhbwyp nt yGpwhwunwnnid hwpgwupp nniuwg (Gqyh Lywundwdp:
Wyuwhuny, wyu Ypnbwywl funidpp nwndb) £ lvnphpnuwihu hwdwwnagh thinignt-
Uhg hunn unbindywéd hwupwihU-gqunwithwpwfunuwwu Nt munbuwwlu pwnuhg
funtuwthGint huwpwynnnieintlutnhg vtyp: QUuwjwsd Ypnnuwlwl nt funphpnwihu
qunwhwnuwfununtpintlubpp wuhwdwuwnbnbh Gu, Ghndwih yywubph hwdwjuph
gnpontutinieintUu nL npn2 uygpnituplbin unbindt) GU wibwhuh Wwidwuubp, nphnup
npn2 wnenidny UdwU Ehu unphpnwiihb hwdwwnpghu:

d

Jehovah's Withesses Community in Armenia as
a Refuge of Soviet Reality

Following the collapse of the Soviet ideological and political system, Russian-speaking
people in Armenia, including refugees from Azerbaijan, faced a new social reality.
Russian lost its status as the dominant and prestigious language. Armenian was con-
sidered of paramount importance in the new ideological settings, while Russian was
often viewed as the “language of the colonizers.” Russian-speaking people lost their
social standing that was buttressed by their proficiency in Russian. Not only did they
often lose their employment, but they lost the source of symbolic capital associated
with speaking Russian because in the new Armenian-centered world, only Armenian
language and being Armenian were considered a legitimate source of symbolic capital.
Disappointed with the new socio-political and ideological system, many Russian-spea-
king people found refuge in the community of Jehovah's Witnesses, with its numerous
Russian congregations. The Russian congregation offers meetings and Bible studies in
Russian and generally attaches value to one’s ability to speak Russian, which restores
a sense of linguistic and social normalcy. Importantly, the members of the Russian
congregation proselytize to the Russian-speaking population. This engenders a sense
of importance and irreplaceability because every congregation has its linguistic niche
in public ministry - without Russian-speaking Jehovah's Witnesses a significant por-
tion of the Armenian population and tourists would remain without the Good News.
Therefore, the community of Jehovah’s Witnesses revalidates the importance of Russian
as a valuable cultural tool and restores the social respect associated with it. As such,
for many Russian-speaking people, the community of Jehovah’s Witnesses serves as a
conservation area for the Soviet social world where they regain their social standing
and self-esteem based on their proficiency in Russian.
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Unlw Ubwgwuwlywl

UnUw Ulwgwlwljwlup nnunnpwuwn-niuwunn £ Intdpnininh hwdwjuwpwuh Ujw-
ynuwlwu |Ggniutph b gpwywunieintuubph $wyniinbunnud, huswtbu Lwl RtnhUh
wqwwn hwdwuwnpwuh $phnphtu Cltgbh wujwl gpwwlwghwnnipiwl pwndpw-
aniu nypngnd: Lw hGwnwagnunnd £ Gpbwl pwnwpp npwbu wagwihu hhannntpe-
jwl pwagdw2bnun lnwpwép, npnbin Lpwluwlwh UGplwnieintu Nt wgnbgnieintulu
ntup funphpnwihb dwdwuwlwapowunid duwynpywd hwy gpwywlniejwl wun-
Up: Unbw Ubwgwlywljwuh niuntdbwuhpnieintup Jwu £ ugdnud (3Gwn)lvnphpnw-
thu gpwywlu Yynudnwnihu htnmwgnunwywUu Uwhuwagdh, npp $huwluwynpynid £
QbpwqwugntErjwl Yuwuwnbn 2020 - dwdwlwlwynp hwdwiupubp. gpwywuntfe-
yntup gnpw| nhuwuyintuhg Spwagph Ynnihg: Lw undnpb £ bwl EM3I-h Jwy pw-
Lwuhpnipiwl pwwiwyphwnnud bW dwghunpwunnipuwiynd:

d

Sona Mnatsakanyan

Sona Mnatsakanyan is a doctoral candidate at the Department of Slavonic Languages
and Literatures (Humboldt University, Berlin), supervised by Professor Susanne Frank. As
a Ph.D. candidate, she is a member of the Friedrich Schlegel Graduate School of Liter-
ary Studies, doing research at the Cluster of Excellence Temporal Communities for the
project (Post-)Soviet Literary Cosmopolis. Her research examines the city of Yerevan as
a palimpsest of national memory, with a particular focus on the literary canon that was
largely shaped during the Soviet era. Sona Mnatsakanyan got both her bachelor's and
master’s degrees in Armenian Studies from the State University of Armenia in Yerevan.

VUwpunwhpwybn unghwjhunwywl nbwhquh

gqtnwghwnipjwlp. ng-dwpnyuwhu gnpdnpnutiph
wuwwnEpnudp UYpinhg Updtuh «Gpliw» ewnud (1931)

Uypwnhs Updtup unybunwhwy wiu gpnnubphg £, np Bupwpyyb) £ unwihujwu
prUwbdlUgniiubph W nie tiwph wuglwgnt uhphpywl wpunpnud: Lpw' 1931-hu
hpwunwpwlws «Gpbwl» yewyp wnweohUUubphg dtYu Ep, np hwjnuybg wpgbyus
anptinh gwppnud: «GpLwl» Ybwp apdb) b wiuwbu Ynsyws «qurnignidh Jawtinh»
hwdwunbpuwnnid, nnnup fulunhp nlubhu UGpYwjwgubint hhu w2fuwphh wnpwuu-
$npdwghwl nt Unp unghwhunwwl w2fuwnhh Ywnnignudp unyGunwwl wofuw-
nwynpubph nt dlnwynpwlwunipiwl swlpbnh 2unphhy: Uypunhs Updtuh ybwnp
Ubpywiwgund £ Gplwuh Ywrnignidp, npw ypwihnfunidp bwhuwdnntnruhg Un-
ntnU undbnwywl pwnwph: Yewh pnywlnwynipjwlu hhduwlywl wnwlugpn G-
ynL dGwpunwnpwwbunubph ud oty dwpunwpwwbnh Gpynt Gubph dhol Ghwd UGS
wlhwdwdwiunteintUl £ Unp pwnwph wnbGupwwuh 2nipg: BGU Upwlg Ungwygnte-
jntup Ubpywjwgynid £ gnun npwtiu wafuwphwywgpwihu pwiunid, wil £ Uputpu
punntd Upbdniwinph, wit wpunwgninud £ bwb ynbunpniyunhyhunuph b unwi-
Lhuywl Uenywuhghgih wwawnwwuubnh dpgwygnipjwl nhuynipup: «Gpblwlu»
wpdwagwupnd £ Uwl hp unbnddwUu dwdwlUwlwoposwlunid gpwlwl nwawnnid
sSwywynn pnirb pwuwybbbnhU, nnnup yGpwpbpnud Ehu hbnwidhnfujwé hpwyw-
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Unteintll wpunwhwinbint hwdwwwunwuhuwl gbnwnpybunwywl aubn n. Euptb-
nhlyw gunubntu: Yswp gntihu Uypunps Updtup nbinbu wiju plbwpyniiubnh hnuph
dtg En L wuybndnpBUu thnpdnud Ep wnwybiwaniu Yepwyny Lwwunt) wynniGunw-
pwywl gpwlwlnipywl untinddwlp: Pwyg husry Ep wwidwlwdnpdws twl
wnagbtint npnanidp hpwwwpwyniihg wudhswwbiu htnn 1932p.-hu:

Wu gtynygnud ybpnestint Gd «Gplwl» yawyp hnnid uwnwnbing gnpdnpn-gwlg
[Actor-Network] inGuntjwlp: Uju dnuintignidp huwpwynpnieintu £ vnwhu Oh Ynn-
Uhg pulwnyb, ybwh «nbwihu uwjpwpniiutpp», npnup sEhu Ywpnn hwdwww-
wnwufuwlb] unghwhunwywl ntwhqdh swthwlhgubnhU, Jiniu Ynndhg enuy) £
nwhu hwpgwnnpt] Jwpnuwihu hwnpwuwyh gunwhwpp puntejwl ud wnwn-
Juwiywwu watuwphh hwuntw, nnu wyunhynptu pwpngynid Ep undbunwwu hpw-
Jwuntpintuncd:

d

A Challenge to the Aesthetics of Socialist Realism: The Imagery of
Non-Human Actors in Mkrtich Armen’s Novel Yerevan

Mkrtich Armen was an example of a Soviet Armenian author whose work and activity
earned him the criticism of Soviet censorship and subsequently led him to exile in
Siberia. His most provocative work, inviting the attention of critics and interrogators
was Yerevan, a novel published in 1931. Yerevan was written in the context of a series
of construction novels, which were supposed to reflect on building a socialist new
world and the transformation of the old one through the labor of Soviet workers and
intelligentsia. The novel tells the story of the construction of the city of Yerevan and
its transformation from a premodern to a modern Soviet city. The novel’s plot revolves
mainly around the disputes of two architects, which in addition to being professional,
are also disputes of fundamentally different worldviews, that is East vs. West or Con-
structivism vs. Stalinist neoclassicism. Yerevan also echoes the heated debates of its
time over finding corresponding ways of expressing revolutionized reality in Soviet art.
Armen was still engaging in these discussions and was genuinely trying his best to
contribute to the creation of Proletarian art. So what was the reason for banning the
novel in 1932, shortly after its publication? My paper will discuss Armen’s novel through
the lens of actor-network theory. This approach will enable me to demonstrate the
“stylistic lapses” of Yerevan not fitting into the criteria of Socialist realism, and moreover
questioning the ideology of human victory over nature and the objective world.
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Luwn Uppwhwdijwl

LUuwn UppwhwdjwlUp (Gyth hwdwpuwpwUuh Gpwdawnnipjwl inbunteijwl nnywnnn)
Gpwd2nwagbun E, nd niunidbwuhpnud £ dowynipwiht wpunwnpwuph wwwndw-
Jwl nt pwnwpwlwl pwnn hwpwpbpnipintup: Upw wnwehlw ghppp «Owbnpwu
funphpnwiht Swjwunwund b YTwqwuunwuntd npwbu wbunnieintup Yunw-
dwpnn dhong», yapwdwnwénid £ funphpnwihu Gpwdaunnipiwl wwwndnieyniup
Jbnintstind wbwniejwu b Upw ErUhY W nwuwjwlwl «niph2ubnh» dhol nidwihu
nhuwdhywl: WU niuntbwuhpnud £ owybpwl' npwtu 0h yhbih Yuyubpwlywu
nwpwsdp, nph Uhengny funphpnwihu wGunnipintup Jowynipwihbu wpnhwwuwg-
Jwl pnnh nwy qunnirwihb hywwunwynteintu En hGunwwunnd: Uppwhwdjwlunp
hwunbu k£ YL dh 2wpp hwinuh wagquwihu W dhowaqqwihU ghnwdnnnyutpntd,
huy funphpnuwihu Gpwda2unnipjwl LW pwnwpwlwuniEjwl yepwpbpyw Upw we-
fuwwnwlplubpp nmwwanyb Bu DSCH wduwagnnid W «4bnintdwwl dninbgnidubn
20-pn nwnh rniuwywl Gpwdawnnieiwlp» dnnnuwoninid: Lw unwgbl £ SnLppwy-
rh ghnwhbBunwgnunwywl Yprwrenawly Unuydwinid, huswbu bwlb UGinpnwnih-
nbU owbpwih Ypenipjwl pwduh Ypprwenawy (hndwluwdnpdnud £ Gy h 2now-
Lwdwnuutiph Yprwenzwlywywiht spwanh Ynndhg) b Iwpwywihu Undyuwuh
wubnhYyjwlu hGunwgnunwywl huunhnniinh ghinwhGunwgnunwwl Yprpwenawy
($huwluwynpynid £ UUL MEnnbwywnpunwitunh Yppwlywl b dowynipwihU hwnp-
gtinh pynipnih Ynndhg):
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Knar Abrahamyan

Knar Abrahamyan (Ph.D., Music Theory, Yale University) is a music scholar whose
work examines the historical and political entanglements of cultural production.
Her forthcoming book, Opera as Statecraft in Soviet Armenia and Kazakhstan, re-en-
visions Soviet music history by analyzing the power dynamics between the state
and its ethnic and racial Others. It explores opera as a contested imperial space
through which the Soviet state pursued colonial subjugation under the guise of cul-
tural modernization. Abrahamyan has presented at major national and international
conferences, and her work on Soviet music and politics appeared in the DSCH Jour-
nal and a collected volume, Analytical Approaches to 20th-Century Russian Music.
She is a recipient of a Fulbright Research Fellowship in Moscow, the Metropolitan
Opera Education Department Fellowship (sponsored by the Yale Graduate Impact
Fellowship Program), and the American Research Institute of the South Caucasus
Research Fellowship (funded by the US Department of State’s Bureau of Educational
and Cultural Affairs).
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Uunpt Fhninyh «Swjwutwuh nwubpp»” npwybu yuw2nnuwywlu
flunphpnwihu Gplwuh Ynuinpunbpuwn

1967 pYwywluh ubwwbdpbphUu UWunpby Rhwuninygp (1937-2018) dwdihnpnnd &
lunphpnwihu Gpuwl wygtbine hp puytpnep hwy gpnn Ipwuwn UwplnuywUhu
(1935-2002) b «nndpw Lwpnnny» hwunbuh wwuwunybpny unbndwanndnieiniu
gpbnt pwnwph dwuphU: fhunnyu hp tnwulonjw dwdthnpnnieintuu wdthnithnod
E QujwuwnwUuh nwubinp» yapnuwognny wafuwwnnipjwl utg, nnp bw Ywnrnignd £
«nwppwlwl nwpngh» nwuwagnpph nwubtph npwdwpwunieiwdp wnwldlbwg-
ubny (Ggnt, wwwndnieintl, wafuwphwagpnieintu b pwnwpwahUnteintu: twubnh
pwdwUbiny Uw wunpwnwnrund £ wqgwiht uwhdwUubphU, puwywU hnipwn-
dwuubphl, Iwing ginwuwwuniejwup, pwnwpwiht Gwpunwpwwbunnijwup W
nbGnwlywl Jawyntyehl: «rwubpp» wnwohb wugwd tnwywanyb) £ 1969 pywlywlhlu
«nudpw bwpnnny» hwunbunid, wiunthbnlu yGpwwnwyb| £ 0h pwuh wuquwd,
Jwulwynpwuwbu npwtu 1976 pwywuh «AwdthnpnnigyntbuGph gnph» (The Book
of Travels) dwu: Gpp Rhuinyp Uyhpnd Ep hp puybpubphu win gpph opnhbwyut-
nhg, Uhawn Yybpnbwagphu wybjwgunid En’ «puwin ugupniejwl» («mo uMnepun»). hw-
Jwndwy dh dbuwn, npp dwlwgnid Ep vnphpnwihu Uhnieintup npwbu Mintuwywu
Jwiupnipjwl dwnwlugnnn: Fhinndp UlGpuwunnp Mnigyhuh «Guwuwwwnhnpnnie-
it nbwh Epgpnud» gpphg wnpws puwpwlh ogqUnipjwdp «Ywubpp» inGnwnpnud
£ 19-pnn nwph Yynyywuywl Yujubpwwl dwbwwywnhnpnwywl Unrebphg ubpws
gpwlwlU gnnpsdtph Shpnud: REL Upw unbndwagnpsniEyntUU wuhwinnpBu skn
ww2nwwunid vnphpnwihb IwjwunwUh wuwfuntpiwl gwnwthwnp, wil, wy-
UntwdtUwiuhy, fuwphuind Ep ujubpwwl nwhpwwbwnnipjwl gunwthwpubpp
punadtiny nniuwwl W hwiwlwUu JowyniypUbph nnwppbpnieiniuubnplu ne wu-
hwdwwnbnbhniejniup: Uju hnnwdp yunnud £, np «Ywubpp» JuiubpwwU pUlbw-
nwwntpintu £ U hgnp Ynuinpunbpuwn SpLuwUh npwbu dwdwlwywyhg, wnwow-
nbJ Jwjpwpwnwph dwuhb ywannUwlwl funphpnwihU wywwunnidhu: fhwnnygh
inbpuwnp Gpylununtpjwl Ute nubiny GpLwUuh JwuhU tnwppbp ywwundnieyntuubnh,
onphuwy Uphg UJwgjwUuh (1919-1983) «Utip pwnnun puwnwdwup» ywwnddwsdph
hGwn (Nash kamenistyi kvartal, 1961 fz.), nLuntbUwuhnpnid U Gpynt hhduwwu RL-
Jw pwnwpuwahUnipjwl (gradostroitel’stvo), wwwndnieywl W hhannnieintu dhel
hwpwpbpnieintubtnp, hugwbu Lwl YuwiubpwywU Unipp pubwnwwnnieintup, npp
plunud £ Upw' pwnwpp Ubpuhg W npuhg thnpdwnbinig: GY ytpswwbu, wyu hnn-
Jwsp bwywwnwy ntuh (nyu uthet funphpnuwihb hwiptuhph qunwtwph ypw
npwbu Uh wnwluduwhwunny tnhwh nwpwséniEjwl, npp hnfuwwwlygywsd En
ppGdubjwl dwdwlwlwonowuh fvnphpnuwihu Uhnieintund EpUhyntpiwl b wg-
gniejwl JwuhU Bnwé hwuwgnipintuubnh hwn:

d

Andrei Bitov's Uroki Armenii as a Countertext to the Official
Soviet Yerevan

In September 1967, Andrei Bitov (1937-2018) traveled to Soviet Yerevan to visit his friend,
the Armenian writer Grant Matevosyan (1935-2002), and to produce a piece about the
city commissioned by Druzhba narodov. Bitov documented his ten-day trip in a work
titled Uroki Armenii (Lessons of Armenia), which he structured as a textbook with

68



“elementary school lessons” on topics including language, history, geography, and city
building. Subdividing each lesson, he reflected on national borderlands, natural land-
marks, the Armenian Genocide, city architecture, and local culture. First published in
1969 in Druzhba narodov, Uroki was reprinted several times, most notably as part of
Kniga puteshestvii in 1976 (The book of journeys). When sharing copies of this collec-
ted volume with his friends, Bitov would add to the title “po imperii"—a daring gesture
that recognized the Soviet Union as an heir to the Russian Empire. With an epigraph
from Alexander Pushkin's Puteshestvie v Arzrum, Bitov positioned Uroki as part of the
genealogy of nineteenth-century Caucasian imperial travelogues. Though his work did
not explicitly entertain the idea of Soviet Armenia’s independence, it nonetheless un-
settled ideas of imperial domination by foregrounding differences and incompatibility
of Russian and Armenian cultures. This paper argues that Uroki presents an imperial
critiqgue and a potent countertext to the official Soviet narrative about Yerevan as a
modern, progressive capital. Placing Bitov's text in dialogue with various accounts of
Yerevan, such as Abig Avagyan's (1919-1983) short story from “Our Stone Quarter” (Nash
kamenistyi kvartal, 1961), | examine two central themes: the relationship between urban
planning (gradostroitel’stvo), history, and memory; and the subtle imperial critique that
emerges from his experience of the city’s inside and outside. Ultimately, this paper seeks
to illuminate the notion of a Soviet homeland as a peculiar space that had a bearing
on concepts of ethnicity and nationhood in the Brezhnev-era Soviet Union.
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Shqgpwlu Uhdjwl

LUbpywinidu Shgpwu Uhdjwlup M3 Gypnwwlwl |Ggniubph b hwnnpnwygniye-
jwl dwyniinGinh ypndbunnp £ Lpw Jwulbwghunwlwl hGunwpnppnieintluuGnh
2ngwliwyp pungnynd £ gbpdwlbwlwl gpwlwunteiwl wywwndnieyntl, dawynyeh,
yhunih bowlwaghwnnieintl, pwnwpwihu hGunwgnunieintuubn W hnidwUhwnwn dG-
pnnutph ywwndnieintl: Lw «LawlbwaghwnniEyntl b pUlwnwwnniEiNtu» hwunbuh
ghunwywlU funphpnh (2016 pywywuhg), huswtu bwl PRAXEMA inGunnwwu Uow-
Lwaghwnnipiwl wduwgph fudpwagpwywu funphpnh wunwd E: Lw 2015 PYwlyw-
Uhg Logwlwaghwunipiwl gGpdwlwlwl ghunwlywU puyGpnijwl wunwd E: Nphwbu
hGunwagnunnn pwqihgu unwgt| £ DAAD W KAAD Yppwrenawy: Uyth pwu 120
ghunwlywl hpwwwpwynidubph henhuwy k£ (Scopus, WoS):

d

Tigran Simyan

Tigran Simyan is currently a professor at the YSU Faculty of European Languages and
Communication, and researcher in History of German Literature, Semiotics of Cultures,
Urban Studies (City in Literature and City as Text), and History of Humanitarian Methods.
He lectures in History of German Literature, Semiotics and Theory of Communications,
and Theory of Literature. He is a member of the Scientific Council of “Semiotics and
Critiques” since 2016, and since 2015 “Praxema” Journal of Visual Semiotics and asso-
ciated member of the German Scientific Society of Semiotics. As a researcher, he is a
three-time DAAD and one-time KAAD scholarship recipient. He has over 120 scientific
publications, including in international journals. His research has always centered on
the analysis of literature and culture as sign systems.

Upwnwywqn ®hE2jwuh $hdtipp npytiu funphpnwihl,
wqquwihu b yEpwqquihu hupunipjwb W hhannnipjwu
«ynuytpinnputip»

GYngnid Lwfubwnwyg nipwnnnieintl £ nuwndybine U. dGGojwuh <hGnwynpntpe-
jwl (nhuwnwlughnl) UnUuwnwdh» ypw, npu hp tnbuwlwlu hhduwynpnidu £ gunbg
funphpnwihu Yhunih wnGunteywl (EjgGUuontbiu, Uepunny) npniybph hhdwu ypw
thtGoyjwlwlywl «IGnwynnpnipjwl UnUinwd Ywd hEnwynnpnipjwlU inGunteintu» (1971)
nbuwwl wafuwwnnipiwl Ube: IGnwagnunnieiwl Bte gniyg Yuinpyh bwl, pb hug-
wbu £ wju Unpwpwywl yhungnu Ybpunnd (funphpnwihu) hwy hupUnieiniup:
Pwgh win’ lnGunnwywU 2wnpwywpgh hhdwU ypw wnwudhu UGplywywgybint £ ng
dhwil funphpnuwihU, wy bwl waggqwihu hupuntEjwlU YGpnundwu dhwynpubpp: G-
lG2ywuh funphpnwihu bW woggqwihu hupunieintup hp Yhunwwunnisubpnud yepinudyb-
It £ yGpwagguwiuntiwl (inpwbubwghnUwihquh) hwdwunbpunnid: Ihgnnnieyntup
nwnunud £ wgquwihl, Gpp ghunwygnipintup hpwwunieintup nwghnUw £ puw-
[ntd W intinh £ niubUunud wugnid ghyjwihuhg (nhgwpwlwlwl) gdwihU (nwghnUwiy)
dwdwlwyh: dwdwluwyh géwihu puywnidp duwynpnid £ wqquwihu bW funphpnw-
jhu «dtlp»-p, Ynuyntin tnwpwsnientup, huy ghywihuh nbwpnd” Ytpwqguwhp,
npwlulbwghnUwip (WwwunbGpwau vs fjuwnwnnteintlt, pwnu vs unnignid U wiju):
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Uuwhuny thtGajwtwywl Juytinwgpwywu $hidtipnud ybpwaquihl, funphpnw-
thu W wggquwihU hhannniejntup UEpywiwgdbint £ Gnwlnwd hwdwnpniejwlu dte:
UnwlUdhU pUlntpjwl Ujnie GU nwnbwnt wggwihu, funnhpnwihu, yGpwaggwihu
hhannnieiwl Shwynpubpp wnunwhwinnipiwl Upwlwyhsutin) bW pndwlnwyntre-
jwl (ULpwlwljwubn) wyiwund:

d

Artavazd Peleshyan'’s Films as Converters of Soviet, National (and
Transnational) Identity and Memory

The author will focus on Artavazd Peleshyan’s Distance Montage, which found its theo-
retical grounding in the theoretical work of Distance Montage or Theory of Distance
(1971), based on the development of the theory of Soviet cinema (Sergei Eisenstein,
Dziga Vertov, etc.). The study will also show how this innovative film language creates
(Soviet) Armenian identity. In addition, it will be presented separately on the basis of
the visual narrative of not only Soviet but also national identity formation. The Soviet
and national identity of Peleshyan will be analyzed in the context of transnationalism.
Memory becomes a national trait when consciousness perceives reality rationally; there
is a transition from cyclic (mythological) to linear (rational) time. The perception of linear
time forms a national and Soviet “we,” a concrete physical space, and in the case of
cyclical - supranational, transnational (war vs peace, chaos (destruction) vs space (re-
newal), etc.). Thus, in Peleshyan’s documentaries, the supranational, the Soviet and the
national memory will be presented in ternary opposition. A separate object of analysis
will be the units of national, Soviet, and supranational memory in terms of expression
(signifier) and content (signified).
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Edhyw Indhwlubhuywl

Eyhyjw Inyhwllbhujwlp unghwjwlwl Jwpnwpwlu E: Lw undnpb) £ Gpbwlh
wbwnwywu b Uwulywn MEnbppnipgh Gypnwywwlu hwdwjpuwpwuubnpned: 2019 fe.
ubwunbdptinhg EYyhjwlu hwdwlwngnid £ Iwiuphfu Rjnp hhdbwnpwdh Gplwuywu
gpwublUjwyp: Lpw hGnwgnunwywl 2pgwlwyubpp UGpwend G huplnieyw-
Up, waggwiwlwuntpjwll nt EpUnpwnwpwlywl ynudp hynubphlu, huswbu Ll
thwluunwywuntpjwl fuunhpubphu wnlbsynn rGdwltn: EYhjwlu 0h 2wpp hwibptGu
U wjwibgnt ghunnwywlu hnnjwdubph henhuwy E:
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Eviya Hovhannisyan

Eviya Hovhannisyan graduated from European University at Saint-Petersburg and holds
a master’'s degree in Social Anthropology. She also completed the master's program
in Medieval Studies at Yerevan State University. Currently, she is project coordinator at
the Yerevan branch of the Heinrich Boll Foundation South Caucasus regional office.
Before joining the Heinrich Boell Foundation, Eviya worked at the Institute of Ancient
Manuscripts - Matenadaran and at the Centre for Independent Social Research in
Saint-Petersburg. Eviya's research interests lie in the intersection of memory studies,
nationalism and conflict studies, migration and refugee studies, as well as gender
studies. She is the author of a number of articles on gender, migration, and issues of
nationalism, as well as a scientific editor of the book Shushi: Mental Maps.

«hglwu-Yh hgwl pwptlwdnipjwl Junrniyg».

nL2flunphpnuwiihu 2pgwuh Iwywunwuh Gplupqdwihu
hwJdwluwnpgh dwpnwpwbwluwl hEihwgnunnipinctu

Gupwlywnnigwdpubtnh wugywgnidp ywwndwlywlunpbu nlubgt) £ tnwpwséph Yw-
nwywnnidp hwdwlwnpgbint b Gupwywitgubint hhduwihu Lywwnwy: Hw hbwn
dtyunbn wil dESwwbiu Lwwuwnt| £ GpYweninwihu gwugh 2nipg aniniejntu nLub-
gnn hwdwjupubph b win gwughg ogunynn Ywd gwlugp uwywuwnynn wyhwnnipe-
jnlllph unghw-Uowynipwihu uwwbph qungwgdwun: Uinwyhuny Gpyweninnt
holwU-"Hhihowl Gintnwynpdwl ohbwpwnpnieintlup wnwelbwhbnenieiniu sh Gnbg
funphpnwihu Iwjwuwnwuh hwdwp: WU wnrnigytb) £ Iwjwuwnmwuh YndntUpuinw-
Jwl Yniuwygnipjwl YGunyndh wnwehu pwpunninwn Ubwnnu 2nshUjwlh wil
dunwiunipywl wpnyntbpnid, np UdwU Jwu2unwpwihb Yunnigp Iwjwuwnwl Yptnh
qawih rYnNY 2hbwpwpwlywl nbiuuhlyw, 2hbwlnie, Jwulbwagbunubn U, hGunbw-
pwn, Uwl Unp Jwulwghwnwgnidubp tntnh puwysnipjwl hwdwn U ytpehybipen
fungnp swihh $huwluwywl Ubpnpndutbn: Lw puwy Jhwdhwn skn: GpYwenunnt
wiu gSh Ywrnigdwl pupwgpnd b hwayhb qqwihnpbu wnnigwwwwnybghlu
2nowlw agyninbpp b pwnwplbpp: PobwU-Yhhowl Gplweninnt Yurnigdwl it
Ubngpwyyws Gu Bnbp oh pwuh nwuljwy hwgwn wafuwwnmnnutn UIU-h pninp
Swinptinhg: Chuwpwnnipjwl ypw dwhuuyb) £ 2nipg 350 J[u. nnipth gnidwp: Cunhw-
Untp hwaywnlyubpny Uwhuwgdnidu nt ghbwpwpnipintup il GU 2nipg 15 tnwph’
1971-1986 pe... Fwnn wafuwnhwgpwwu inGnwlph ywwbwnny Gplweninnt wiu
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hwundwélu wdpnnontpijwdp pwnyugwsé £ pniubiubnhg, Ywdnipgubnhg, hnnwihu
sSwywntl thgpbnhg, IGruwqwugywsutnh hwprtgniiutpnhg b wy hudGuGpwywu
[nLSnLiubphg: holwu-Yhihowl Gplweninwihb Gintnwynpdwu Yurnigntdu wybih
Gnywp £ bk, pwl npw 2whwagnnpénidp: 1986 rywlwlh oghuwnnuh 9-hu holiwi-
Uhg YYhihgwl £ ninlunpyb] wnwohU quwgpn. Gneh wmbnnnieintup” 55 pnwb: 1994
rUwywlhU Gpyweninnt Unypholn UGnJwihuy Iwnwpshl) Yuwywpwlh hwnyw-
Snid hnnwignuinh thinignud £ inbnh niugb), nnh wpnyntupnud Gplwreash 1.5 yd
hwwndwép nwnab| £ wuoqunwannstih: Uyn wwhhg ujuwé Gplweninhb nwnw-
nbL £ gnpébl.. LGpYw nLuntibwuhpniEjwU hhduwwu hwpgwnpnidp hGunlgwiu
E huswtu £ houwU-YYhihowl pyweash Yunnignidp nig funphpnuwihU opowlnud
wagnbl npw Gpywiupny dtY gninieintu nlubgnn puwywywiptph puwysniejwl
wnonjw Yywluph Yypw, Fus unghw-dowynipwihu b tnunGuwlwl thnthnfunteyniu-
Ubp £ wil Uepdnust|, Fus inbnwihu nt hwdwwbunwlwl pwnwpwywlnipintu En
wiu hGunwwunnud: SYjw| (nGnliu wyhnunwihu) hGunwgnuniejwl hwdwn Gu ogunyb|
tJ dheghunwwpgquwihu dtpnnwpwunipywl ganpdhpwlwaqihg hwdwnpbiny Jwn-
nwpwlwlwl (hwpgwannigubn) b wwundwaghunwywU (wpfuhywihu, gpwnwnpw-
Uwihu) nuntdbwuhpnieiwl Uninbgnidubipp:
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“ljevan-Dilijan Friendship Construction:” Anthropological Research
on the Armenian Railway System in the Late Soviet Period

The construction of the ljevan-Dilijan railway line was not a priority for Soviet Armenia.
It was built as a result of the fact that Anton Kochinyan, First Secretary of the Armenian
Communist Party, was convinced that such a large-scale project would bring a signifi-
cant amount of construction equipment, building materials and specialists to Armenia,
which would mean new professions for the local population and, eventually, a large
financial investment. He was not naive. Through the construction of the railway line,
the surrounding villages and towns experienced significant development. The project
involved several tens of thousands of workers from all over the USSR. Some 350 million
roubles were spent on the construction. The entire design and construction took about
15 years, from 1971 to 1986. Due to the difficult topographical relief, the railway con-
sists entirely of tunnels, bridges, extensive earth embankments, and other engineering
solutions. It has also been in construction for longer than it has been in operation. On
August 9, 1986, the first train left ljevan for Dilijan; the journey time was 55 minutes. In
1994, a soil collapse occurred at the Kuibishevo railway station (now Haghartsin), ren-
dering a one and a half kilometer section of the railway inoperable. Since that incident,
the railway has ceased functioning. The main questions of this study are as follows:
How did the construction of the ljevan-Dilijan railway in the late Soviet period affect
the everyday life of the population living along it? What socio-cultural and economic
changes did it cause and what local and national policies did it pursue? For this (pilot)
study | used the tools of an interdisciplinary methodology, combining anthropological
(interviews) and historical (archival, bibliographic) research approaches.

73




Uwphw @niuyn

Uwphw Gntuynu Opudbnpnh hwdwuwpwuh UhgpwghnU hGunwgnunnteintbubnh
pwdlh wuwhpwlwn E: Lw «Ipp hhdbwnpwidh Yprwenawwnent k. Iwjwunwunid
Upw nnunnpwwl hGunwagnunnintllu N nwiawnwihu w2fuwwnwuplutbpp ERC-h Ynn-
dhg $huwlbuwynpynn «HISUNUNLEBNLL. YEunwUh Yuwhwnwihgd W dnnnypnw-
Junnipintu hGimunghwihgquhg htunn» Spwagnph Jwu GU: Uwphwl 2012 pwywupu
wyuwnpuwbl £ Unuydwih Lndnununyh wudwl wbunwywl hwdwuwpwuh «Uwnn-
YwihU wafuwphwgpnieintu» pwdbh dwghunpwunnipwl, huly 2015 pwlywlupu
NnLuwuwnwUh ghunnepintlubph wywnbihwih watuwphwagpniejwl hUunhwnninh
wuwhpwlwnnipwU: 2015 pwuwUhU npwbu wigbint-ghwnwafuwwnnn Gnb) £ Lwyw-
ghgnd (@GpdwlUhw) Lwjpuhgh wudwl tnwpwsw2powlwihb wafuwnphwannipjwl
hUunhwnniinned, npinbn wafuwwnb| £ Lwipuhg wunghwghwih Ynnihg $huwliuw-
ynnpynn ira.urban Sunwpwihu yipwywquwytpwnidubpp hGinfunphpnwihu nw-
pwopnd Lwhuwagsh ypw: huy 2019 pywlywuhl npwbu wigbint Yppwenawawyhn
Gint| £ Université Paris 1 Pantheon-Sorbonne-h (bpwluhw) Ugfuwnhwannijwl huu-
nhwnniinned. wiju wygl hpwwlwgdb) £ Unuydwinid Spwuuhwih nGuwwlwwnwl
Jwquwybpwws «Bourses Metchnikov» Spwagnny, npp inpwdwnnpnud £ Yuptwdwd-
Yyt npwdwounphubp Lwwuwnbint wywnbGdhwwl swndnibwynieintun:
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Maria Gunko

Maria Gunko is a DPhil Candidate in Migration Studies at the University of Oxford. She
holds a Hill Foundation Scholarship, and her doctoral research and fieldwork in Armenia
are a part of the ERC-funded project “EMPTINESS: Living Capitalism and Democracy
after Postsocialism.” Maria obtained an MSc in Human Geography from the Moscow
Lomonosov State University in 2012 and a Russian postgraduate degree, Candidate of
Sciences in Human Geography, from the Institute of Geography Russian Academy of
Sciences in 2015. She was a Visiting Fellow at the Leibniz Institute for Regional Geogra-
phy in Leipzig (Germany) in 2015, working on the ira.urban project Urban Reconfigura-
tions in Post-Soviet Space, funded by the Leibniz Association. Furthermore, her Visiting
Fellowship at the Institute of Geography, Université Paris 1 Panthéon-Sorbonne (France)
in 2019 was supported by the “Bourses Metchnikov” Embassy of France in Moscow's
short-term academic mobility grant.

UpniLpjntuhg sUwd nuwnwpynipintu. Swjwuinwluh «Udnip no
ghipin mwphutph» Fupwuwrnigudpwihu dunwlgnipijntup

Ywwhwwih Ynndhg wpdtgnywsd b qupgqugnn whwnipjwl Ynndhg pywsd thnpn
pwnwplubpp twnpbp Gpypubpnud, npnup Ywagunid Ehu Gppbduh lunphpnwihu
Uhntejntup, guwiny nwwnwnyynd U Ynpgutiing dwpnyuwlg, Gupwywnniguwédp-
Ubpp W pwnbybgnieintup (QEUNYuyw, 2020): UGUnpnUwwu Uuhwyntd W Uny-
Jwund wju nwunwnpynieintup Lwb nwdwu hwwdwnunipintbueph wpnyntup
E, npp bwwuwnb| £ npwlug Ynpsdwludwup b «cwwywwnnhwlywlwgdwlp» (Rabkin
& Minakov, 2018): UUjwuwgniihg hGunn Iwjwuwnmwlp 0ts Eubpgbunnpy dguwdwd
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wuwnbg, nnu ninnwyhnpbu Yuwyws En hbinfunphpnwihu Ywpgbnh yepwnwuw-
ynpdwlu U Unppbowlh htn wwunbpwaqulh htwn: 1992-1995pkfe.. dwdwlwlwapswln
uwnwgb| £ «Unte tmwphubip» E0hjwywu duLwybpwnudp: Gpyhpp, nph pbwysnieintup
hwywpunwunid En YELuwdwlwpnwyny, W nnuinbin wuywfunieintup nnentuynid Ep
hnpnwnwwn [wywwnbunteywdp (Suny, 1993), dnwy «bwuwwnnhwwl nwn»: EGYwn-
pwklUbpghwihg, sbrnigniihg W hwbwfu hnunn 9pnhg gpyyws dwnpnhy wwpnud Epu
UJndtph wnnun |nyuh tnnwy b Yepwynip Gihnid thwjnt JwnwpwUlbph eniy pngh
Yypw: Iwjwunnwlunid funphpnwihu Yuwpgbph dbwynpwé Gupwlwnnigwsplt-
ph hnigniiu EwwunpbU wpunwgninud Enp funphpnwiihu wybwnnipjwu hgnpntpe-
jwl, wpnhwwunipjwl W npwlg duwynpwsd Yjwupbph nhuwdhy nguswgnidp
(Humphrey, 2002): Uyu qtyntignid hwdwnnun wunpwnwnd Yywunwnbd wnwowgwsd
fuunhpubph hwnprwhwpdwu dGluwuhguubphu W hwwywu thnpp pwnwpnd
«Untp tnwphutphU» dbwynpyuwsé hwitpwtunipjwlp nipwnnnipiwl yEunpnunid
ntlGLUw Ny Uynipwywl b ng Uinipwywl dwnwlgnieintbubpp, nnnup 2wpnibwynid
GU nhuynipuutbp dLwynpb (Gwfunnywé) Bupwlwnnigwsdpubnh Jwuhl: 26YUnLgp
hhduws £ pwlwynn wywundnieyntuubnh, wpfuhywihU Uyniebnh W dwubwyhgub-
nh nhunwnynusutinh Yypw:
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Emptiness Conceived in Darkness: Infrastructural Legacies of the
“Dark Years” in Armenia

Devalued by capital and abandoned by the developmental state, small towns across
countries that used to constitute the Soviet Union are increasingly becoming empty:
losing people, infrastructures, and welfare (Dzenovska, 2020). In Central Asia and the
Caucasus, this emptiness is also an outcome of violent conflicts that contributed to
their ruination and “demodernization” (Rabkin & Minakov, 2018). In the wake of its
independence, Armenia experienced a major energy crisis due to the post-Soviet reor-
dering and war with Azerbaijan. The period of 1992-1995 gained an emic name of the
“dark years,” or mut tariner in Armenian. The country, whose population prided itself
on living standards and where independence was greeted with overflowing optimism
(Suny, 1993), hurtled into the “pre-modern age.” Deprived of electricity, heat, and of-
tentimes running water, people lived by dim candlelight and cooked food over small
flames of wooden stoves. The collapse of Soviet-made infrastructures in Armenia ma-
terially reflected the dynamic unmaking of the Soviet state’s power, modernity, and
the lives that they sustained (Humphrey, 2002). This contribution will briefly discuss
the emerged coping mechanisms and solidarities in a small Armenian town during the
“dark years,” focusing on their tangible and intangible legacies that continue to frame
discourses about (failed) infrastructures. It draws on oral histories, archival materials,
and participant observation.
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Lnph bwswwnnipyul

Lnph vwswwnnipjwup Unnubih hwdwuwpwuh UGpdwydnp Unpbbiph niuniduw-
uhpnieyntUuGnh b JwpnwpwUnijwlU nngbuwn E: Lw hp hGunwgnunnieyntbuGpnnd
ogwnwagnnpsnid £ huwghwniepjwl bW wgquwagpnipjwl dtennubpp niunidUwuhnb-
It hdwbnphwihgdp, Ynpdwunidp, wpnhwywunteintup, hugwbu bwl Jwpnywug,
Uintpwwl wotuwnhh, wnwpywlbnh nu jwunaw$nutph hwpwpbpnipjniuutpp
wnwUdwhwwnnty nipwnpnieintu nwnpdubiny Iwjwuwnwuhu W Swpwywihu Uny-
JwuhU: Lw hbnhuwyb] £ Ywjubpwlwl pwlbp. huwagnuu MwpulywuwnwUlu nu
Ywiupniyntbubph hbwghwunniintup» (2016) ghpep W pwagdwehy hnnwdubn Uny-
Jwuh, Wwwwunnihwih W hpwuh huwghwunipjwu W dwpnwpwUnipjwl yepwpbnjwi,
npnUp hwjnuyb) GU wibyhuh wduwagnpBnnud, hugswhuhp Bu Cultural Anthropology,
American Journal of Archaeology W Antiquity: vwswunnipjwUup Lwl nuntuwuhpnud
E Jowynipwihbu dwnwugnieintup b hwwdwpwunniejntbbubnp. Lw bwl Caucasus
Heritage Watch-h hwdwhhduwnhpUu nt hwdwwnUoptUu L:
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Lori Khatchadourian

Lori Khatchadourian is Associate Professor of Near Eastern Studies and Anthropology
at Cornell University. Her research uses the methods of archaeology and ethnography
to study imperialism, ruination, modernity, and the relations between people and the
material world of objects and landscapes, with a particular focus on Armenia and the
South Caucasus. She is author of Imperial Matter: Ancient Persia and the Archaeology
of Empires (2016) and numerous articles on the archaeology and anthropology of
the Caucasus, Anatolia, and Iran which have appeared in such journals as Cultural
Anthropology, American Journal of Archaeology, and Antiquity. Dr. Khatchadourian
also researches cultural heritage and conflict, and is co-founder and co-director of
Caucasus Heritage Watch.

Uywhwdwiuwuwlunipjwl wnbnp. wbnbp uGthwuwuncpintup
b swpwwhdwl hpwyntupp

Swjwuwnwund funphpnwihb wpnintUwpbGpwywlu wybpwyubnu ntubU npulinpdwu
wnwppbn aubp wpwnwgnbing «wytpwyubnh tiunbunipiwus pwgdwaqwl gnpdw-
nnyrUGNp: Swwn nbwpbpnud funphpnwiihu wybpywéd gnpbwpwlubpp wwawn-
wwuyws BU Jwulbwynn ubthwwunipjwdp. uGthwywlwwnbnbpp hwuwnwnnud Gu
hpbug ubthwwunipjwl hpwynitupbbnp whnbih gwuywwwwnmbnh, Yynnwbpubnh,
nbuwfhughyubph, wwhwyubph U 2uph dhengny: Uwywiu wy nbwptpnid ubthw-
YJwlwaunphyws funphpnwiihu gnpdwpwuutnh wwphuwlbpp pwitwugtbih Gu, huy
2whwagnnpéniing hwuyws funphpnwihb gnpdwpwlubpp pwg BU W hwuwubih pn-
Innh hwdwn wywnhyutp nnipu ppnnutinhg U pwnwpwihu hGunwgnunnnutinhg
dhusu hnyhyubpu b Upwlg hnunp: LUWU nEwpLtpNLd uEthwwluwwnbnbpp Yunpstu
rE hpwdwpynid BU uGthwywlnieiwlu hpwynitbphg: Lpwup hpwdwnynud GU wiu
hwuwunniy ubthwywlnipiwU hpwyniuphg, npp Utg hwijnuh £ hendGwwl pwnwpw-
ghwlwUu hpwynituphg npwbiu «swpwawhnnh hpwynitup». wiu £ hpwydniup nsbswg-
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Uk, wwywdunUwnwdt], yopwglb): Gpp Iwjwuwnwunid funphpnwihb gnpdwpwuut-
ph ubthwwluwwnbntpp hpwdwnpynd Bu uGthwywlnipintuhg wndtp unbndbint
wwnunwlwunieintUhg, hpwdwpynid GU Lwl swpwawhnidubph hpwynituphg: Cuwn
ontUuph Jwulwynp, pwig gnhpsbwwlnud (pws Udwl gnijpp hud inbntynientu-
UGp nmpwdwnnpnnubipp punipwagnnud BU npwbu «wlunbp»: UGthwywunteintup, npp
Jdwulwynn k, pwyg «wlwnbip», hpnbuhg Ubpjuwjwgund £ ng dhwlpwlwy gniypwihu
wwidwl, npp sh inBnwynpynid ubthwwunipjwl dwuhU gbpwyannn wwwnybpw-
gniiubph dtg, huswbu wwhwluonid £ whwnnipintup, 2nlywl Ywd wjuwbu Ynsywsd
hwdwiupp: Gu wwidwluwwunpbu ubGthwwlnipywl Ldwl Yupgwyhbwlyu wudw-
Unud GU «cuywhwdwibwywunteintu»: «Uwwhwdwibwlwunipjwl» nbGwypnid pninph
ynnuhg Bupwnnynid £ swpwawhdwU hpwyntupp, pwuh np ubthwywunteintup wu-
wnbp £ wd hpwwuned (Unuuhuy Grb ng hpwywlywunpbl) ubthwlwlwunbn sniuh:
«Uwwhwdwjuwywuntpjwu» nnpbpgnieintup yepwpbpnud £ UdwU hpwyhbwyubph
hGunbwupny wnweowgwd Juwuubphu: Uyu hnnwdp quipnqugunid £ swupwawhnud-
ubph U «cwwwhwdwibwywunipywl» hpwynuph hwitgwlwpgp hhduybing 3w-
jwuwinwlh funphpnuwihu wpnynilbwpbpwywu wyGpwyuGnnud hd huwghunwywu W
waqwanwywl nwawnwihu wafuwwnwuplbtph ypw' oguinwagnpstinyg 9ynidpnt Juh
YndphUwunh ophbwyp: 36Lg wwwhwdwibwywuniywlu nnpbpgnieintUu £ unbn-
Snud Swjwuwnwuntd 20-pn nwnph hbwghwnwywl ywwndnieiniup:
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The Tragedy of the Uncommons: Ownerless Property and the
Right of Abusus

Soviet industrial ruins in Armenia take many forms, reflecting the diverse workings
of the ‘ruins economy.’ In many cases, ruinous Soviet factories are protected private
property; owners assert their property rights through a formidable assemblage of fences,
locks, cameras, guards and dogs. But in other instances, the enclosure of privatized
Soviet factories is permeable, and decommissioned Soviet factories are open and
accessible to all - from asset strippers and urban explorers to shepherds and their flock.
In such cases, owners appear to relinquish their property rights. They give up a specific
property right known to us from Roman civil law as the ‘right of abusus’ - the right to
destroy, to dismantle, to dispose. When owners of Soviet factories in Armenia abdicate
the duty to create value from property, they also renounce the right of abusus. My
informants describe such property, which is private by law but practically abandoned,
as ‘anter’ (wuwntin). Property that is private but ‘anter’ introduces an ambiguous property
condition that does not fit within prevailing conceptions of property as either claimed
by the state, or by the market, or by the ‘commons.’ | tentatively call such a property
condition an ‘uncommons.’ In an uncommons, the right of abusus is assumed by all
because property is ‘anter,’ or effectively (even if not legally) ownerless. The tragedy of
the uncommons refers to the harms that result in such situations. This paper develops
the concept of the right of abusus and the uncommons based on my archaeological
and ethnographic fieldwork in Armenia’s Soviet industrial ruins, using the example of
the Gyumri Meat Kombinat. It is the tragedy of the uncommons that is producing the
archaeological record of the 20th century in Armenia.
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Lhihre Stp-UhUwujwlun 1989-hU wwnwnb £ GpbwUuh MnhnGlubhywlywl hbuwnh-
wnniinh dwnunuwpwwbnwahbwpwpwwl $wynntnp unwlwiny dwpunwpwwb-
inh Jwulwghwnnipinit: Npwbu dSwpunwpwwbn wafuwnb £ «wjwybnuwuwaghd»
U Suiygjntnahbbwfuwghsd» huuinhwnnuinutbpnid: 2007-hg Uhug opu w2fuwwnnid £
33 QUU Stwaghwnnipjwl b wggqwagnpnipjwu huunhwunned: NpwbGu Gwpunwpwwbun
Jwulwlgb| £ «<ArAGATS», UUwi2bU, YwnUniwn, Lnrh ptinn, Btnnin b wy hbwah-
nwlywl wpawdwfudpbnh waluwwnwuplbphu:
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Lilit Ter-Minasyan

Lilit Ter-Minasyan graduated from the Yerevan Polytechnic Institute, Department of
Architecture in 1989. She has worked as an architect in the "ArmStateDesign” and
"Armenian Agro-Project” design institutes, and participated in archaeological expedi-
tions in Aragats, Aknashen, Karnut, Lori, Teghut, and other regions. Since 2007, she has
worked at the National Academy of Sciences of the Republic of Armenia Institute of
Archeology and Ethnography.

Unduntbw-inutph unnigdwu hwjjuyju thnpaép.
unghwjwwlu kpuybphdtunutph b Gwpunwpwwbnnipjwlu
fuwgdGEpnLynLd

UnJddntUw-inutbpp Unp Yugqudwynpws UIU-nid hpwwlwgynn «unghwhuwnw-
Ywl ybpwplwybguwls jwjbwdwugnwp Spwagnph pwnwnphsubphg Ep: Lnp hw-
uwpwlwngh dbuwynpdwl hwdwn wuhpwdbawn Ehu punhwUniph ghwnwygnieinitu
niubgnn dwpnhy: I6uybiny Jwppuhunwlywl «ybgnipintlu £ npnanid ghunwy-
gniejntup» rGgh Ypw, wnwownyynid En Ewwtu thnfub) agnipjwl wywidwuutpn:
Undunibw-winutbpnid dwpnp wbhwwnwlywl nnwpwsdphg ptpynud Ep hwupwihu nw-
pwép: Fuwybih hwdwihpubpp UGpwnend EhU Gwwnwl, puwnUhp, wynidp W wju:
Uldbwlywl nwnpwspp hhdbwwunid bwfuwwnbuynid Enp ghgbpwihU hwuguwnh
hwdwn: UGugwnh Yuwaquwybpwdwlu wnenidny Yynddntbw-inubpp dnuin GU npuk
qwnuwthwnph 2nipe hwdwfudpdwsd YntYnhy yeugwnny wwynpnn hwdwjuplubnh
pUwlwunbnhubphU (hwywwnwgiwiubph fudptin, Yhpnigubp, pnhwnighug, Eyngynt-
nbn): Unddntbw-inutbn Gu Ywnnigyb| vUIU-h pwqdwehy pwnwplubnnid. Upwlg
hEnhuwyubph rYnd U funphpnwihu wywlugqwnpn Gwpunwpwwbunniejwl Jwn
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The Armenian Experience of Building House-Communes: At the
Intersection of Social Experiments and Architecture

House-communes were one of the components of the large-scale program of “socialist
resettlement” in the newly formed USSR. For the formation of a new social system,
people with collective consciousness were needed. Based on the Marxist theory of
“social being determines consciousness,” it was proposed to significantly change the
conditions of being. In house-communes, a person was taken out of the private space
and placed into the public space. Residential complexes included dining rooms, bath-
houses, clubhouses, etc. Private spaces were primarily intended for nighttime recreation.
In terms of the organization of everyday life, communes are similar to the residences of
communities living collectively around a common idea (groups of believers, kibbutzim,
cohousing, ecovillages). House-communes were built in many cities of the USSR, with
many of their designers among the eminent representatives of Soviet avant-garde
architecture. In Armenia, house-communes were designed by the architects Mikael
Mazmanyan and Karo Halabyan. In 1929, they designed a house-commune for the
workers of the Mechanical Factory, which was not implemented. In 1930, they designed
a house-commune for the employees of the Yerevan Hydroelectric Power Plant. Only
one residential building was completed.
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Ecem Saricayir

Ecem Saricayir is a Ph.D. Candidate in the History of Architecture and Urban Develop-
ment program at Cornell University. Her dissertation focuses on art, architecture, and
urbanism in the South Caucasus from the late 19th to early 20th century. She investi-
gates the imperial projects by the Ottoman and Russian Empires; the nation-building
projects of Turkey and the Soviet Union; and the diverse material and intellectual re-
sponses by the region’s inhabitants to changes in the built environment. Her research
is supported by the Andrew Mellon Foundation, the Canadian Center of Architecture,
and the Social Science Research Council.
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Architectures of Transition: The New Armenian Architecture in
the Early Soviet Union

More than a century later, the legacy of the first generation of Soviet Armenian archi-
tects still determines the idealized image of Armenian urban architecture. The scholar-
ship on Armenian architecture traditionally focused on the medieval period. However,
it is rarely studied how these medieval forms were taken up in architecture by the first
generation of Soviet Armenian architects. For example, influenced by the popular idea
of the garden city during the period, Aleksandr Tamanyan and Nikolai Buniatov's 1924
urban plan of Yerevan included many references to the archeological sites of medieval
architecture. Thus, this traditional focus on medievalism obscures an even more im-
portant facet of Armenian history: the architectural production of the first generation
of Soviet Armenians was deeply shaped by contemporary politics as well. This paper
addresses this gap by investigating the so-called neo-Armenian architecture practiced
by the last imperial Russian and first Soviet generation of Armenian architects in the
early years of the Soviet Union. Rather heterogeneous in terms of age, education, and
class, they were a transitional generation of cosmopolitan architects who navigated
and responded to a changing political conjecture and new socioeconomic conditions.
Bringing together archeological reports, texts of history and theory of Armenian archi-
tecture, and drawings from the late 19th and the early 20th century, | contextualize their
encounter with the medieval city Ani, views of the wider South Caucasus architecture,
and architectural works in Yerevan with the changing political and economic condi-
tions during their practices. As such this paper contributes to the discussion about the
Soviet legacy in Armenia through a study of the early Soviet architecture that emerged
during the late imperial period.
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